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5—GOD OUR CREATOR, WHOSE IMAGE  
WE BEAR 
 

By the word of the LORD were the heavens made; and all the host of them 
by the breath of his mouth.  He gathereth the waters of the sea together as 
a heap: He layeth up the depth in storehouses.  Let all the earth fear the 
LORD: let all the inhabitants of the world stand in awe of him. For he 
spake, and it was done; he commanded, and it stood fast.  (Psalm 33:6-9) 

 

Review and Introduction 

The last three lessons focused on God as He is in Himself.  Lesson 2 covered 
what is commonly called the incommunicable attributes of God, namely as His 
unity, incorporeality, simplicity, immutability, immensity, and eternality.  These 
are attributes that God alone possesses, and we do not possess at all.  In Lessons 3 
and 4, we explored God’s triunity.  This is the most significant difference between 
God and us; God’s Being is on a completely different order and nature than our 
being, which is why it is so difficult to get our minds wrapped around the idea of 
God as being both three Persons in one Godhead.  Nevertheless, as Christians we 
affirm this truth because this is how God has revealed Himself to us in Scripture, 
and this is what the orthodox Christian Church has confessed since the time that 
our Lord ascended to be at the right hand of the Father.  With this lesson we shift 
now into the second part of the course, God as He is in relation to His creation, 
and especially in relation to us. 

I. How Should We Understand God as Creator? 

Typically, when we talk about the creation, we focus on the nature of 
creation itself, even while recognizing God as the author of creation.  This is true 
even of how the Westminster Standards treat the matter.  Although the nature of 
creation has its own importance, our focus here is on what God’s work of creation 
tells us about God Himself as Creator and His relationship with us.  As a starting 
point, it is worth reading the creation account in Gen. 1:1-2:3 
 

1:1 In the beginning God created the heaven and the earth. 2 And the earth was 
without form, and void; and darkness was upon the face of the deep. And the Spirit 
of God moved upon the face of the waters.  

3 And God said, Let there be light: and there was light. 4 And God saw the light, 
that it was good: and God divided the light from the darkness. 5 And God called the 
light Day, and the darkness he called Night. And the evening and the morning 
were the first day.  

6 And God said, Let there be a firmament in the midst of the waters, and let it 
divide the waters from the waters. 7 And God made the firmament, and divided the 
waters which were under the firmament from the waters which were above the 
firmament: and it was so. 8 And God called the firmament Heaven. And the 
evening and the morning were the second day.  
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9 And God said, Let the waters under the heaven be gathered together unto one 
place, and let the dry land appear: and it was so. 10 And God called the dry land 
Earth; and the gathering together of the waters called he Seas: and God saw that it 
was good. 11 And God said, Let the earth bring forth grass, the herb yielding seed, 
and the fruit tree yielding fruit after his kind, whose seed is in itself, upon the earth: 
and it was so. 12 And the earth brought forth grass, and herb yielding seed after his 
kind, and the tree yielding fruit, whose seed was in itself, after his kind: and God 
saw that it was good. 13 And the evening and the morning were the third day. 

14 And God said, Let there be lights in the firmament of the heaven to divide 
the day from the night; and let them be for signs, and for seasons, and for days, and 
years: 15 And let them be for lights in the firmament of the heaven to give light 
upon the earth: and it was so. 16 And God made two great lights; the greater light 
to rule the day, and the lesser light to rule the night: he made the stars also. 17 And 
God set them in the firmament of the heaven to give light upon the earth, 18 And to 
rule over the day and over the night, and to divide the light from the darkness: and 
God saw that it was good. 19 And the evening and the morning were the fourth day. 

20 And God said, Let the waters bring forth abundantly the moving creature 
that hath life, and fowl that may fly above the earth in the open firmament of 
heaven. 21 And God created great whales, and every living creature that moveth, 
which the waters brought forth abundantly, after their kind, and every winged fowl 
after his kind: and God saw that it was good. 22 And God blessed them, saying, Be 
fruitful, and multiply, and fill the waters in the seas, and let fowl multiply in the 
earth. 23 And the evening and the morning were the fifth day. 

24 And God said, Let the earth bring forth the living creature after his kind, 
cattle, and creeping thing, and beast of the earth after his kind: and it was so. 25 

And God made the beast of the earth after his kind, and cattle after their kind, and 
every thing that creepeth upon the earth after his kind: and God saw that it was 
good.  

26 And God said, Let us make man in our image, after our likeness: and let them 
have dominion over the fish of the sea, and over the fowl of the air, and over the 
cattle, and over all the earth, and over every creeping thing that creepeth upon the 
earth. 27 So God created man in his own image, in the image of God created he him; 
male and female created he them. 28 And God blessed them, and God said unto 
them, Be fruitful, and multiply, and replenish the earth, and subdue it: and have 
dominion over the fish of the sea, and over the fowl of the air, and over every living 
thing that moveth upon the earth.  

29 And God said, Behold, I have given you every herb bearing seed, which is 
upon the face of all the earth, and every tree, in the which is the fruit of a tree 
yielding seed; to you it shall be for meat. 30 And to every beast of the earth, and to 
every fowl of the air, and to every thing that creepeth upon the earth, wherein there 
is life, I have given every green herb for meat: and it was so.  

31 And God saw every thing that he had made, and, behold, it was very good. 
And the evening and the morning were the sixth day.  

2:1 Thus the heavens and the earth were finished, and all the host of them. 2 And 
on the seventh day God ended his work which he had made; and he rested on the 
seventh day from all his work which he had made. 3 And God blessed the seventh 
day, and sanctified it: because that in it he had rested from all his work which God 
created and made.  
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This is paralleled by the opening of the Apostle John’s Gospel (John 1:1-4): 
 

1 In the beginning was the Word, and the Word was with God, and the Word was 
God. 2 The same was in the beginning with God. 3 All things were made by him; 
and without him was not any thing made that was made. 4 In him was life; and 
the life was the light of men.  

 
A comprehensive worldview must contain an understanding of the nature of what 
reality is (metaphysics), how we can know that reality (epistemology), and what 
that means for how we should act (ethics).  These passages contain the rudiments 
of a covenantal worldview which can be described in a fourfold manner: 
 

A. God, our covenantal regent; 

B. The realm over which God presides; 

C. God’s relationship to his image bearers; and 

D. The nature of His rule. 
 

A. God, Our Covenantal Regent 

That God created all things is self-evident from the above passages, but to 
go deeper we can see that it is the Triune God, who saved Israel in the Exodus and 
who made a covenant with the nation at Sinai, who is behind all things; indeed, 
He is the only real God. 

That this is the Triune God can be seen in the use of Elohim (plural singular 
noun) in 1:1.  Under the Old Testament, the Jews could not resolve the use of the 
plural here, ascribing it to either a royal “we” or to God and the host of Heaven.  
Although this is possible, the Trinitarian understanding is reinforced by reference 
to the Spirit of God moving upon the face of the waters (1:2) and by the New 
Testament reference in John’s Gospel, where he identifies the Word (i.e., the Son 
of God) as being with God and as God, by whom all things were made and from 
whom the light and life of men comes (John 1:1-4).  In Genesis, Moses connects 
Elohim in 2:4 with the covenantal name of God (i.e., the LORD God) and in the 
remainder of the Pentateuch, he does not posit any other God than this God.  It is 
important to remember that Moses wrote the Pentateuch, including Genesis, after 
God saved His people in the Exodus to provide them with the background for 
worshipping and serving this God who has saved them.  What we can derive from 
this is that there is only one God, and the Triune God is this creator God. 

This stands in contrast to ancient pagan—and even modern—notions that 
differentiate the creator god from other gods who were extant and active.  In the 
biblical account, there is no differentiation between the creator and sustainer or 
redeemer.  Pagans and Gnostics look for a demiurge, such that the difference 
between God and the demiurge gives man room to maneuver.  The Bible, 
however, is not only solidly monotheistic but confronts man with a God who is 
both the source of all things and is absolutely transcendent over all things.  For 
that reason, He and He alone is to be worshipped and glorified. 
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B. The Realm Over Which God Presides 

Most ancient suzerains would demonstrate their power and glory through 
vast building projects, such as temples, pyramids, or gardens.  The creation 
account shows that for God, His “building project” was to make all of creation out 
of nothing (ex nihilo): “In the beginning, God created the heaven and the earth.  And the 
earth was without form, and void; and darkness was upon the face of the deep,” (1:1-2).  
God is eternal and precedes the existence of everything.  This contrasts with both 
many ancient and modern ideas about the eternality of the universe.  There was 
no preexistent matter which God used to fashion creation.  God alone is the source 
of all reality in and of Himself.  Nothing is more ultimate than Him, not even 
chaos.  Unlike some pagan views, he did not emerge from the chaos; He preceded 
it and brought order out of it. 

At the same time, in the Genesis 1 account, there is nothing to suggest that 
creation is somehow part of God, or conversely, that He is part of creation.  Instead, 
the account consistently depicts God as separate from and transcendent over 
creation.  In earlier lessons, we have looked at God’s holiness and that attribute is 
clearly manifested in his relationship to creation.  God is set apart by His 
transcendence over time, space, matter, and all knowledge.  He is omnipresent, 
omniscient, and, by the efficacy of His Word, omnipotent.  Christianity, therefore, 
rejects pantheism.  God is not “The Force,” as in Star Wars.  This distinction 
between the Creator and the creature is fundamental to Christian thinking. 

God created all things with a set order suggestive of purpose.  That order 
is evident in how each day of creation embodies a focal act and those acts 
progressively build upon each other into a comprehensive overarching order.  
There is an underlying fixed natural order, set by God, distinct and superior to 
whatever order we try to impose.  Contrast this with the modern view that the 
universe is inherently random and purposeless.  As the Westminster Confession 
of Faith notes, one purpose for which He did this was “for the manifestation of the 
glory of His eternal power, wisdom, and goodness” (WCF 4.1).  David captures 
this well in Psalm 19: “1  The heavens declare the glory of God; and the firmament sheweth 
his handywork. 2 Day unto day uttereth speech, and night unto night sheweth knowledge. 
3 There is no speech nor language, where their voice is not heard.”   

All created things are part of not only a material order, but a moral order 
as well, and that moral order was originally good, reflecting God’s own character.  
This contrasts with other ancient Near Eastern cosmologies which assume the 
existing flawed order is the way things have always been.  Also, for God to declare 
that the created order was good, implies God Himself is morally good and knows 
what good is.  Genesis 1 records that, “And God saw that it was good… And God saw 
everything that he had made, and behold, it was very good” (1:3ff, 1:31).  Things are 
“good” in that they (1) fulfill the purposes that God has for them and (2) reflect 
God’s own inherent goodness.  This runs contrary both to ancient and modern 
views that assume there is no inherent moral order and what order exists is 
socially constructed.  The ancients thought morals were either dictated arbitrarily 
by the gods or transcended the gods.  In the Christian worldview, morality is 
embedded in the created order and rooted in the character of God. 
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C. God’s Relationship with His Image Bearers 

Preeminent in God’s manifestation of His glory is the relationship He has 
to those made in His image.  In the Genesis 1 account, at the apex of the created 
order God created mankind, male and female, to reflect His image.  This put man 
into a covenantal relationship from the outset of his existence, and  elevates him 
above the animals.  Only mankind is identified in Scripture as being made in the 
image of God (Gen. 1:26-27).  This stands in stark contrast to modern evolutionary 
views which assume that man is no better than the animals and which lead toward 
degradation and dehumanization.  But what do we mean by “the image of God” 
(imago Dei)?  The Confession of Faith says people were created “with reasonable 
and immortal souls, endued with knowledge, righteousness, and true holiness, 
after His own image” (WCF 2.2).  It is worth looking more closely at these 
characteristics to better understand God’s relationship with man. 

1) Knowledge.  We can see in the Genesis 1 account that man was endued 
with knowledge and rationality, giving names to the creatures that God brought 
to him (Gen. 2:20).  But man’s endowment of knowledge goes beyond his 
intellectual capacity.  As twentieth-century theologian Cornelius Van Til has noted 
on multiple occasions, man was created to “think God’s thoughts after Him.”  
God’s knowledge is the basis for man’s knowledge.  Indeed, God is the ground for 
all knowledge.  In human philosophy, the most fundamental problem is how to 
relate the one and the many, that is, specifics to overarching unity and temporality 
to eternality.  Apart from God as the cornerstone, human systems of thought try 
to posit different unifying schema, only to devolve into levels of abstraction, 
leading to mysticism and ultimately unintelligibility.  The Trinity—the Three in 
One—provides the absolute bedrock for all knowledge.  God knows all things in 
their proper order, comprehensively full context, and the ends to which they have 
been created.  Because the Three Persons of the Trinity can communicate 
completely effectively with one another and because God made man so that he 
could understand revelation from God, God is capable of communicating 
effectively with man. God desired that man would know Him truly.  In doing this, 
man would glorify God.  Man had true knowledge of God before the Fall, lost that 
knowledge in the Fall, and, for those who are redeemed, are progressively 
regaining that true knowledge through the dwelling of the Holy Spirit. 

2) Righteousness.  Man’s original righteousness was manifested in two 
ways.  First, man was obedient in his will to God’s revealed will; and second, man 
enjoyed a right relationship to God, communing with Him, and being blessed by 
Him (Gen. 2:15-18, 25).  In thinking about this, it is important to remember that 
God relates to man in a personal manner, rather than abstractly.  This is rooted in 
the fact that the three Persons of the Godhead, the Father, the Son, and the Holy 
Spirit, are Persons and relate to each other in a personal manner.  In the case of 
man, God not only relates to him in a personal way, but He has created a 
comprehensive environment for man that inevitably points man back to God 
Himself.  Man’s purpose in being rightly related to God was to enjoy communion 
and fullness of life with God.  When man lost that righteousness in the Fall, he 
needed a savior who could restore that intended communion.  It is for this reason 
that Christ Jesus came to save His people. 
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3) Holiness.  As viceregent over creation, man has been set apart to be holy, 
representing creation to God and representing God to creation.  In being set apart 
from the rest of creation, man was to have dominion over the creation and to 
multiply; in multiplying he would spread God’s image over the creation.  Man’s 
holiness, however, was more than just being set apart.  Man was to exhibit God’s 
character to creation, and this character was an inescapably moral character.  Such 
attributes can be seen in the listing of what are commonly called the 
“communicable attributes” of God contained in the Westminster Confession of 
Faith and the Larger and Shorter Catechisms: love, graciousness, mercy, long-
suffering, goodness, truth, forgiveness and so forth.  In God, these attributes are 
perfect in their fullness and consistency, and harmonious in their relationship to 
one another; in man after the Fall, they are incomplete, variable, and often 
manifested in a contradictory manner.  Part of God’s salvation of His people is not 
only that the curse for unholiness and unrighteousness has been removed on them 
due to the atoning work of Christ Jesus; it is not only that they have been restored 
to a right relationship with God; it is also that, by the indwelling of the Holy Spirit, 
they are being regenerated to manifest true holiness, grow in obedience to God’s 
will and regain true knowledge of God.  All of this is what is behind the answer of 
the first question in both the Westminster Larger and Shorter Catechisms that the 
chief end (purpose) of man is to “glorify God and enjoy Him forever.” 

D. The Nature of His Rule 

There are three things that can be said of the nature of God’s rule from the 
creation account.   

1) God created all things by the power of His Word.  When Moses records 
in Gen. 1:3 “And God said…” there is an intentionality in God’s acts of creation; 
they did not just happen unexpectedly.  God’s Word not only has information, but 
creative power.  Moreover, in ancient Near Eastern cultures, naming something 
presumed ownership of it or sovereignty over it.  By pronouncing things into 
existence and naming them, God exercises His sovereignty over creation.  The 
nature of God’s rule is well summarized by John 1:3: “All things were made by him 
[the Word] and without him was not anything made that was made.” God’s rule 
through His Word contrasts with most all ancient Near Eastern creation accounts, 
which see creation as the result of some kind of sexual act from a god or gods.  
God’s word is intelligent, potent,  and effective.  Because of this, we need to live 
by God’s Word every moment (Matt. 4:4 cf. Deut. 8:3). 

2) God works through time.  In whatever way one understands the Days 
of Creation, Genesis 1 depicts creation as a process over time, not as an 
instantaneous act (contrary to what Augustine and other Medievals believed).  The 
repeated refrain, “And the evening and the morning were…”(Gen. 1:5ff), are clearly 
temporal references.  His sovereignty over all things transcends time and reflects 
His eternality.  This mode of operation in creation is the same that He has in His 
sustaining providence and in unfolding and accomplishing his redemptive-
historical work through a span of history.  God has chosen to work through time.  
Because of this and because we are time-bound creatures, we need to live by faith 
since we often do not know all that He is doing in a given moment. 
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3. God works through covenantal mediation and secondary causes.  God 
did not make a series of people simultaneously; He made Adam.  The doctrine of 
Adam’s covenantal headship over the human race is important because what 
happens to him affects all mankind.  Parallel to that (per Romans ch. 5), undoing 
the effects of Adam’s sin can only be done by the second covenantal head, that is, 
Christ Jesus.  If Adam was not an historical figure and was not initially righteous 
(as would be the case, for example, if he were evolved), then there is no moral 
standard from which we have fallen, and this undercuts any explanation for the 
existence of evil.  Moreover, Adam’s federal headship means that Christ, as 
Adam’s parallel, could die for the elect.  If Adam were not our federal head, then 
neither could Christ be, and we would still be in our sins.  The principle of 
mediation also, corollary, establishes the principle of God working through 
secondary causes.  We will explore this further in the next lesson as we look at 
God’s providential care of creation and His engagement with mankind. 

--------------------  -------------------- 

4. God exercises mercy and justice.  Beyond these three aspects of God’s 
rule from the creation account, one more aspect should be noted which the 
Westminster Confession of Faith highlights.   In this lesson we have not spent 
much time dwelling upon the perfections of God, but a good portion of the latter 
part of WCF 2.1 describes several of these perfections (“most loving, merciful, 
gracious, etc.”), most of which come from God articulating his name to Moses 
when Moses asked to see God’s glory (Exod. 33:18-23, 34:5-7).  God told Moses 
that he would not be able to see His face, but that He would put Moses in a cleft 
of the rock, pass by him, and declare His name to him.  As Moses recorded it in 
Exodus, “6And the LORD passed by before him [Moses], and proclaimed, The LORD, 
the LORD God, merciful and gracious, longsuffering, and abundant in goodness and truth, 
7Keeping mercy for thousands, forgiving iniquity and transgression and sin, and that will 
by no means clear the guilty; visiting the iniquity of the fathers upon the children, and 
upon the children’s children, unto the third and fourth generation” (Exod. 34:6-7).  As 
we noted in Lesson 1, the names by which God reveals Himself are entry points 
into understanding the character of God and, in this case, how He intends to relate 
to His people.  This declaration avoids the reductionism we are all too often 
inclined toward, namely assuming that God is only an angry judge, on the one 
hand, or indulgently presuming upon His mercy, on the other.  In terms of God’s 
attributes, this balance is important to keep in mind as we reflect upon God’s 
absolute sovereignty. 

II. Key Take Aways 

As we have looked at in this lesson, there is more going on regarding God 
as creator than simply that He made all things.  The creation account reflects the 
covenantal relationship that God has with creation and especially with man.  He 
is our covenantal regent; creation is the realm over which He presides; and He 
rules by His word, working through time covenantal mediation and secondary 
causes.  Unlike other worldviews, whether ancient or modern, He has endued man 
with an exalted status, to be His image bearer.  In this, He has not only given man 
an intellect and a will, but in Adam He gave man true knowledge, proper 
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righteousness, and genuine holiness.  This exalted status also underscores the 
seriousness of man’s rebellion against God: in the Fall, we lost true knowledge, 
lost our righteousness, and lost holiness.  It is only through the work of the Triune 
God that our right relation to God has been restored and that true knowledge and 
true holiness is being recovered. 
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