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1—THE FEAR OF THE LORD 
 

I.  Why Study the Doctrine of God? 

This course will primarily be an exploration of the doctrine of God.  It will 
look at who God is in Himself, who He is in relation to us and His creation, and 
how He has revealed Himself to us through both nature and Scripture.  If we 
wanted someone to get to know us, we would want them to know us as we are; 
there is no reason why this should be any different with God: He wants us to know 
Him as He is.  And yet as Christians we often take God for granted and we 
typically work off of assumptions which we have neither articulated nor even have 
clearly thought through.  That risks making God into whatever image we want to 
fashion Him into being, rather than as He has revealed Himself.  Arguably, that is 
exactly what we have done.  Catholic commentator Ross Douthat subtitled his 
2012 book, Bad Religion, with the qualifier, “How We Became a Nation of Heretics.”  
His characterization is apropos.  In my own observation, there are at least six 
common heretical conceptions of God, even among professing Christians. 

-------------------------  ------------------------- 

(a) The Deist God.  The Pew Research Center has documented the rapid 
growth of the “religiously unaffiliated” or “nones” over the last 15 years, which 
currently compose about one-third of the US population.  That said, Pew notes 
that there are very few actual atheists in American society, only about 4% as of 
2019, up from 2% ten years earlier; agnostics account for 5% of the population, up 
from 3% over the same period.  When one takes these groups together, then at least 
40% of the American population believes God does not exist, cannot be known, or 
is functionally irrelevant to their lives.  At best, they would concede that God 
created all things, but after that we are effectively on our own.  This is the portion 
of our society that is most secular, and it is growing.  For such people, there is not 
fixed sense of reality, moral norms are things we invent ourselves, and meaning 
comes from the here and now, whether that be material things, relationships, or 
personal causes.  This perspective saturates our media. 

(b) The Limited God.  Since at least the Second Great Awakening in the 
early to mid-1800s, Americans have tended to buy into the notion that God is, to 
some degree, self-limiting and dependent on us.  The toll of this view can be seen 
in the mainline denominations.  According to Ligonier Ministries’ 2020 State of 
Theology survey, only 66% of those in mainline churches would affirm that God 
is perfect and cannot make a mistake.  Although 91-92% of evangelicals and Black 
Protestants would affirm that God is perfect, there are current trends in 
conservative evangelical and even Reformed seminaries to affirm that God is 
somehow changeable and constrained by creation.  The result of such views can 
be seen in ideas of Open Theism and Emergent Christianity, which was in vogue 
in the 1990s and 2000s and assumed that God is finite and learning.  These views 
have abated in recent years—not because people have returned to orthodoxy, but 
because they have left the faith altogether. 
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(c) The Indulgent God.  In a list of conceptions about God, people may be 
inclined to list one conception as “harsh, judgmental God,” but this is more a 
caricature they are reacting against than a widely-held actual view.  In reality, 
according to Ligonier, Americans do not believe that God expects holiness of us: 
54% of evangelicals, 46% of Black Protestants, and 79% of mainline Protestants 
disagreed with the notion that even the smallest sin deserves eternal damnation.  
In addition, large numbers of Christians agree with the idea that God accepts 
worship from not only Christians, but also Jews and Muslims.  This includes 46% 
of evangelicals and 78% of both Black Protestants and those in mainline churches.  
To take a line from Mr. Rogers, God likes us “just the way we are.”  This undercuts 
the notion of God’s holiness, His exclusivity, and our need for salvation. 

(d) The Therapist God.  In his 2005 study, sociologist Christian Smith 
described the religious views of American teenagers with the phrase, “Moralistic 
Therapeutic Deism.”  God, in short, exists to help us to be good people and to deal 
with our anxieties, discouragements, and personal traumas.  The idea that we need 
to break out of our inward focus and live—and even suffer and sacrifice—for the 
glory of God is a truly alien concept.  The teenagers Smith looked at in the late 
1990s and early 2000s are now adults, and the sentiments of “Moralistic 
Therapeutic Deism” are suffused through American Christianity. 

(e) The Prosperity God.  It is easy to criticize the so-called Prosperity 
Gospel or “Health and Wealth” Gospel, but the fact of the matter is that large 
numbers of American Christians follow such preachers.  Even outside of the 
Prosperity preachers, there is notable resonance in evangelical circles of the idea 
that God wants us to be happy and even influential.  Often, rather than speak 
crassly of material blessedness, we speak of "flourishing” and “reaching one’s 
potential,” but the general thrust is the same, that is, God exists for us, not we for 
Him.  Such a concept of God cannot deal with the reality of suffering. 

(f) The Mascot God.  Politicians for years have invoked “God Bless 
America” as a mantra, and today, in our highly politicized society, there is too 
often the tendency to see God as simply the endorser for one particular cause or 
another, whether that be for a purportedly “Christian Nationalism” or for “Social 
Justice.”  This reinforces partisan tribalism, since rarely do people on either the 
Right or the Left acknowledge that we need to repent of our views and reorient 
our priorities to bring them in line with God’s. 

Even beyond these distortions, our heresies regarding God are pervasive.  
An historical marker of Christian orthodoxy across all the major traditions has 
been the affirmation of the Trinity, that is, that there is One God in Three Persons.  
The good news is that 93% of evangelicals, 95% of Black Protestants and even 77% 
of mainline Christians would affirm this.  The bad news is that majorities of all 
Christians do not really know what the Trinity means:  56% of evangelicals, 60% 
of mainline Protestants, and 74% of Black Protestants believe that Jesus is the first 
and greatest being created by God.  In addition, 51% of evangelicals, 57% of Black 
Protestants, and 72% of mainline Protestants believe that the Holy Spirit is a force 
but not a personal being.  These positions, historically, put one outside the 
mainstream of Christianity altogether. 
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So why study the doctrine of God?  At the root of the matter, one’s 
understanding of God will determine one’s understanding of reality, knowledge, 
and ethics.  The relationship God has to the universe is the foundation for all 
reality.  Does reality reflect a stable order made by an absolute, transcendent God 
who created all things from nothing?  Or is it characterized by randomness and 
constant change which even God Himself has to respond to?  The Bible puts forth 
the former; modern thinking asserts the latter.  These are two very different 
conceptions, and they affect whether there can even be the possibility of meaning 
in the world in which we live. 

The Absolute God, as depicted in Scripture, is the foundation for all 
knowledge because He created all things and knows all things.  We can know God 
because He has made us capable of knowing Him and He has made Himself 
known to us in His revelation, particularly in special revelation.  We can never 
comprehend Him fully, but we can know Him truly.  Modern man, however, 
assumes God is fundamentally unknowable and tries to construct his theology 
starting from himself.  That starting point is inherently subjective, significantly 
imperfect, and constantly shifting.  It can only end in blindness and confusion, and 
we see that all around us in today’s world. 

The reality we are in and how we know that reality affect what we 
understand to be right or wrong and therefore how we should act.  In the Christian 
understanding, the order that God has created is not only a physical order but a 
moral one as well.  In particular, the purpose for our lives and how we are to live 
is determined by the fact that God created us specifically to bear His image and to 
be in communion with Him.  To live for any other ends and in any other way is to 
live against God; Scripture indicates that God will not tolerate that.  Of course, that 
will have dire consequences for us eternally, but even in this life it will lead to the 
moral chaos that we see around us continually.  The Christian understanding of 
salvation, therefore, makes sense in light of who God is and who we are. 

Because God is foundational to our understanding of reality, knowledge, 
and ethics, studying the doctrine of God is key to our faith and our life.  If we get 
the doctrine of God wrong we will get literally everything else wrong in the 
Christian faith and worldview.  Our choice is between, on the one hand,  blindness, 
confusion, moral chaos, and dire consequences OR, on the other hand, standing in 
the light of the truth of God, finding one’s true purpose in why God has made us, 
accepting the salvation He has extended, and living in communion with Him: at 
the heart of that choice is a true understanding of who God is. 

II. What Will We Cover in This Course? 

The primary goal of this course will be to give you an understanding of the 
key distinctions that we need to hold in a historic Reformed understanding of God, 
which stands in the mainstream of the historic catholic teaching of the Church.  
Knowledge should also shape devotion, so along the way, a secondary goal of this 
course will be to help will grow in devotion to “The God Who Is There” (to use 
Francis Schaeffer’s phrase).  To know God is not simply to know about Him, but 
to know Him relationally.  The course will be in three parts: 
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• Part I—God as He Is In Himself.  This section will focus on how God is 
Absolute and different from us.  Lesson 2 will cover the incommunicable 
attributes of God, key distinctions in the doctrine.  Then, given its centrality 
to the Christian faith, we will spend Lessons 3 and 4 on the Trinity. 

• Part II—God as He Relates to Us.  In this section, Lesson 5 will examine 
what God’s role as our Creator tells us about Him.  Lesson 6 will look at 
the communicable attributes of God, and Lesson 7 will explore God’s 
sovereignty through His decrees and sustaining providence. 

• Part III—God and His Revelation to Us.  In Lessons 8-12 we will look at 
God’s revelation through nature and through His Word.  This topic might 
seem somewhat out of place in a course on the doctrine either by its 
presence or by its position within the course.  Many systematic theologies 
put this in a section called, “Prologomena,” which simply means 
“Introduction;” this is Chapter I of the Westminster Confession of Faith 
(WCF).  Nevertheless, there is a logic to discussing the doctrine of 
revelation as part of the doctrine of God: understanding who God is shapes 
how we understand how He has revealed Himself to us and, by corollary, 
why this revelation should be considered authoritative. 

There is no single text for this course save for Scripture and the Westminster 
Standards.  Other books by notable theologians will be suggested for further 
reference and study throughout the course. 

III.  What is Our Starting Point?  Names of God 

With a topic as broad and deep as the doctrine of God, where could one 
possibly begin?  Historically, Reformed theologians have often started with the 
names of God used in the Old and New Testaments.  Names in Scripture go 
beyond simply attaching a label to something.  To name something, therefore, is 
to have dominion or authority over it.  The creature does not have such authority 
over God; God names Himself and reveals His names to us.  Modern Reformed 
theologian Richard A. Muller, summarizing the views of sixteenth-century 
Reformed theologian Wolfgang Musculus, captures well what is theologically 
involved with the name of God: 

Therefore, to do anything in the name of God is to work for God’s glory: 
all things (1 Cor. 10; Col 3) ought to be done to the glory of God.  
Furthermore, ‘to do a thing in the name of God is to do it in the trust of 
God’s name,’ trusting not in our own strength but in the strength of God, 
‘whom we know to be Almighty and a defender of his people.’ Finally, ‘to 
do anything in the name of God is to do it in the person, stead, and power 
of God’—as his minister and by his commission.1 

 
1 Richard A. Muller, Post-Reformation Reformed Dogmatics, vol. 3—The Divine Essence and 

Attributes, (Grand Rapids MI: Baker Academic, 2003), 253. 
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God uses several names to describe Himself throughout Scripture, but 
there are four that are particularly significant, three of which we will look at now 
(Elohim, Jehovah, and Adonai) and one (Father, Son, and Holy Ghost) which we will 
address in the subsequent lessons on the Trinity. 

El, Elohim.  The name El is a common word for deity (God) in Hebrew and 
carries the connotation of “Mighty One,” that is, one who is the power behind all 
creation. Although the term is not exclusive to the God of the Bible, the plural 
form, Elohim, is one of the most common names used of God in the Old Testament, 
appearing more than 2,500 times.  It is the first name used of Him at the very outset 
of Scripture: “In the beginning, God [Elohim] created the heaven and the earth” (Gen. 
1:1).  The plural form, Elohim, is consistently treated as a singular noun, which can 
reflect either a royal intensification or—as we will see when we look at the 
Trinity—a plurality within the Godhead.  Elyon means ‘Most High God’ and is the 
term used to refer to the God that Melchizedek was a priest to in Gen. 14:18. 

Jehovah/Yahweh.  This is the proper and covenant name of God and is the 
most frequently used name for the God of Scripture in the Old Testament, 
occurring over 6,800 times.  It is used exclusively of the God of Scripture, and is 
first mentioned in Genesis 2:4, in introducing the section after the creation account: 
“These are the generations of the heavens and of the earth when they were created, in the 
day that the LORD God [Jehovah-Elohim] made the earth and the heavens.”  In Hebrew, 
the name is written consonantally as YHWH, which is called the tetragrammaton.  
The pronunciation of the name has never been clear, because the Jews considered 
it to be so sacred they would not pronounce it when they were reading it, 
substituting either ‘Elohim’ or ‘Adonai’ in its place.  The verb points for Adonai, 
interspersed with the consonants YHWH is what has given rise to the convention 
used from the King James Version onwards of calling the name ‘Jehovah.’  In the 
KJV and modern English versions, the name is typically marked by the word, 
LORD, using all capitals or small capitals; the word ‘Lord’ is from how the name is 
translated in the Septuagint (the ancient Greek translation of the Old Testament) 
and the New Testament, both of which translate it with the Greek word, kurios, 
meaning ‘Lord.’ 

The consonants YHWH are probably derived from the Hebrew verb ‘to be’ 
and this ties into how God reveals Himself to Moses in Exodus 3:1-15.  When 
Moses approaches God, God identifies Himself as the “God of thy father, the God of 
Abraham, the God of Isaac, and the God of Jacob” (Exod. 3:6).  When Moses asks God 
His name, God responds by saying, “I AM THAT I AM” (Exod. 3:14), which 
connects with the idea of being.  God is the God who exists and there is nothing 
higher.  This variation on the verb ‘to be’ can also be seen in the New Testament, 
where God the Father is described in the opening doxology of Revelation as “him 
which is, and which was, and which is to come” (1:4).  In the Exodus account of God’s 
self-revelation to Moses, immediately after God reveals Himself as the “I AM,” He 
connects the dots between the different names: “And God said moreover unto Moses, 
Thus shalt thou say unto the children of Israel, The LORD God [Jehovah-Elohim] of your 
fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath sent me unto you: 
this is my name for ever, and this is my memorial unto all generations” (Exod. 3:15).  The 
name Jehovah or Yahweh thus captures, among other things, God’s eternity, 
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simplicity, and unchangeability, as well as His omnipotence and the fact that He 
is the ground for being and existence itself. 

Adonai.  This name means master, ruler, or lord, and a simpler version of 
this name (‘adon’) is often used of human lordship (e.g., Gen. 13:12, Exod. 21:5).  
The form Adonai itself is typically used of God to denote His dominion, 
sovereignty, and power.  Among the over 300 uses of the name in the Old 
Testament, the prophet Isaiah uses it to introduce the vision of the throne room of 
heaven when he says, “I saw also the Lord [Adonai] sitting upon a throne, high and 
lifted up, and his train filled the temple” (Isa. 6:1). 

IV.  Our Covenantal LORD 

The name ‘Adonai’—and really, all of the names just mentioned—have 
some connotation of God relating to His people as a master over them.  This royal 
paradigm is one that people can readily comprehend everywhere on earth 
throughout all historical periods.  The Westminster Confession of Faith (WCF) 
provides a particular description to capture in chapter 7, section 1: 

 
The distance between God and the creature is so great, that although 
reasonable creatures do owe obedience unto Him as their Creator, yet they 
could never have any fruition of Him as their blessedness and reward, but 
by some voluntary condescension on God’s part, which He hath been 
pleased to express by way of covenant. 
 

By way of definition, a covenant is a legal arrangement between two parties 
regulating the relationship between them and containing blessings for obedience 
and curses for disobedience.  In the ancient Near East, covenants were the legal 
mechanism by which suzerain overlords regulated their relationship with their 
vassal kings.  In making a covenant, a suzerain would typically obligate the vassal 
to be loyal to the suzerain, to defend the suzerain’s honor to the vassal’s people 
and neighboring kings, and to provide tribute, troops, and other assistance as 
needed to the suzerain.  At the same time, from the vassal’s perspective, the 
covenantal relationship provided incentives for cooperation, such as enlarged 
dominions, defense, and shared honor, as well as an assurance that the suzerain 
will not deal wrongfully with the vassal.  Oftentimes when a covenant was made 
the suzerain had already shown his power over the vassal by defeating the vassal 
in war, and thus the vassal would only be able to continue to rule by the grace of 
the suzerain.  This notion of a covenantal relationship is the “voluntary 
condescension” that the Confession of Faith speaks about, and summarizes the 
consistent testimony of the Old and New Testaments.  As we begin our study of 
the doctrine of God, we need to start with the fundamental premise of that the 
God of the Bible is our Lord, who alone is to be worshipped and glorified (see the 
first question of both the Larger and Shorter Catechisms). 

 



1-7 

 

NAMES OF GOD 

Name Meaning Selected References 

El, Elohim, Elyon (Mighty One) 

El Shaddai (Heb.) 
Pantokrator (Gr.) 

God Almighty 
Gen. 17:1, 28:3, 25:11, 43:14, 48:3, 
Exod. 6:3, cf. 2 Cor. 6:18, Rev. 4:8 

El Elyon Most High God 
Gen. 14:18-19, Deut. 32:8, Ps. 7:17, 
18:13, 56:2, 78:35 & 56 

El Olam Everlasting God Ps. 90:2 cf. Rom. 16:25-26 

El roi God that Sees Gen. 16:13, Ps. 33:18, 139:1-2 

El gibbor Mighty God 
Deut. 10:17, Isa. 9:6, 10:21, Neh. 9:32,  
Ps. 24:8, Jer. 32:18, Zeph. 3:17 

Jehovah/Yahweh 

Jehovah-tsabaoth The LORD of Hosts 1 Sam. 1:3, 17:45, etc. 

Jehovah-jireh The LORD Will Provide Gen. 23:14 

Jehovah-nissi The LORD is My Banner Exod. 17:15 cf. Rom. 8:37 

Jehovah-rapha The LORD Your Healer Exod. 15:26 cf. Matt. 12:15, 14:14 

Jehovah-shalom The LORD is Peace Judg. 6:24 cf. Eph. 2:14, Phil. 4:7 

Jehovah-roi The LORD My Shepherd Ezek. 34:15 cf. John 10:11, 14 

Jehovah-tsidkenu The LORD Our Righteousness Jer. 23:5-6 cf. 1 Cor. 1:30 

Jehovah-meqaddishkem The LORD Who Sanctifies You 
Exod. 31:13, Lev. 20:7, 21:8-23; 22:9, 
32 cf. Jude 1, 1 Cor. 1:30, 1 Pet. 1:2 

Jehovah-shammah The LORD is There 
Ezek. 48:35 cf. Rev. 21:22-23 
 

Names Related to Israel 

Jehovah the God of Israel The LORD God of Israel Judg. 5:3, Ps. 59:5, Isa. 17:6, Zeph. 2:9 

Holy One of Israel The Holy One of Israel Isa. 43:14, 48:17 cf. Acts 3:14, 4:30 

Mighty One of Israel The Mighty One of Israel 
Gen. 49:24, Deut. 32:11, Ps. 132:2, 5, 
Isa. 1:24, 49:26, 60:16 

Other Names 

Adonai Ruler, Lord Gen. 14:18 

Father, Son & Holy Ghost One God in Three Persons Matt. 28:19 

From Morton H. Smith, Systematic Theology, vol. 1, pp 113-119 
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V.  The Fear of the LORD 

This covenantal paradigm also sets the proper attitude we are to have 
toward God, the subject of this study, and we can see this in the Old Testament 
Wisdom literature.  Proverbs 1:7 says, “The fear of the LORD is the beginning of 
knowledge, but fools despise wisdom and instruction.”  The Preacher in Ecclesiastes 
builds on this and says, “Let us hear the conclusion of the whole matter: Fear God, and 
keep his commandments: for this is the whole duty of man.  For God shall bring every work 
into judgment, with every secret thing, whether it be good or whether it be evil” (Eccl. 
12:13-14).  The fear of the LORD is thus central to not only our knowledge of God 
but also of our heart toward God. 

There are between 150-175 explicit references to the idea of the fear of the 
LORD in Scripture, both in the Old and New Testaments.  In the Pentateuch, God 
commanded that His people fear Him: “Only take heed to thyself, and keep thy soul 
diligently, lest thou forget the things which thine eyes have seen, and lest they depart from 
they heart all the days of thy life: but teach them thy sons, and they sons’ sons; specially 
the day that thou stoodest before the LORD thy God in Horeb, when the LORD said unto 
me, Gather me the people together, and I will make they hear my words, that they may 
learn to fear me all the days that they shall live upon the earth, and that they may teach 
their children” (Deut. 4:9-10). 

In the Wisdom literature, Job’s righteousness is summarized by the fact 
that he “feared God, and eschewed evil” (Job 1:1).  Kings are to fear God: “Be wise now 
therefore, O ye kings: be instructed, ye judges of the earth.  Serve the LORD with fear, and 
rejoice with trembling” (Ps. 2:10-11).  The earth shall fear Him also: “God shall bless 
us; and all the ends of the earth shall fear him” (Ps. 67:7).  And those who fear Him will 
find mercy from Him: “For as the heaven is high above the earth, so great is his mercy 
toward them that fear him.  As far as the east is from the west, so far hath he removed our 
transgressions from us.  Like as a father  pitieth his children, so the LORD pitieth them 
that fear him.  For he knoweth our frame; he remembereth that we are dust.  As for man, 
his days are as grass: as a flower of the field, so he flourisheth.  For the wind passeth over 
it, and it is gone; and the place thereof shall know it no more.  But the mercy of the LORD 
is from everlasting to everlasting upon them that fear him, and his righteousness unto 
children’s children; to such as keep his covenant, and to those that remember his 
commandment to do them” (Ps. 103:11-18). 

In the Prophets, we have the expectation that God would restore a fear of 
Him to His wayward but regathered people: “Behold, I will gather them out of all 
countries, whither I have driven them in mine anger, and in my fury, and in great wrath; 
and I will bring them again unto this place, and I will cause them to dwell safely: and they 
shall be my people, and I will be their God: and I will give them one heart, and one way, 
that they my fear me forever, for the good of them, and of their children after them: and I 
will make an everlasting covenant with them, that I will not turn away from the, to them 
good; but I will put my fer in their hearts, that they shall not depart from me” (Jer. 32:37-
40).  Even the Messiah will have a fear of the LORD: “And there shall come forth a 
rod out of the stem of Jesse, and a Branch shall grow out of his roots: and the Spirit of the 
LORD shall rest upon him, the spirit of wisdom and understanding, the spirit of counsel 
and might, the spirit of knowledge and of the fear of the LORD; and shall make him of quick 
understanding in the fear of the LORD” (Isa. 11:1-3a). 
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This idea of the fear of the Lord is not limited to the Old Testament.  Christ 
says, “Fear not them which kill the body, but are not able to kill the soul: but rather, fear 
him which is able to destroy both soul and body in hell” (Matt. 10:28).  The writer of the 
epistle to the Hebrews said: “It is a fearful thing to fall into the hands of the living God” 
(Heb. 10:31).  Mary says in the Magnificat: “For he that is might hath done to me great 
things; and holy is his name.  And his mercy is on them that fear him from generation to 
generation” (Luke 1:49-50).  After the dispersion of Christians from Jerusalem, the 
churches “walking in the fear of the Lord, and in the comfort of the Holy Ghost, were 
multiplied” (Acts 9:31).  The fear of the Lord is intrinsic to our walk in this life in 
holiness and godliness (2 Cor. 7:1, Phil. 2:12-13, 1 Pet. 1:17-19).  The Apostle John 
summarizes well in Revelation what our attitude should be: “Who shall not fear thee, 
O Lord, and glorify thy name?  for thou only are holy: for all nations shall come and 
worship before thee; for thy judgments are made manifest” (Rev. 15:4). 

Clearly this selection indicates that the theme of the fear of the LORD is an 
important one.  Pastor Al Martin, in his book, The Forgotten Fear; Where Have All 
the God-Fearers Gone?, draws three conclusions from such passages:   

1. “To be devoid of the fear of God is to be devoid of biblical and saving 
religion” 

2. “One of the accurate measurements of true spiritual growth is the measure 
to which one increases in walking in the fear of God.” 

3. “To be ignorant of the meaning of the fear of God is to be ignorant of a 
basic and essential doctrine of revealed religion.” (20-21) 

How would we define the fear of God or the fear of the LORD more 
precisely?  Martin, drawing on Westminster theologian John Murray and others, 
observes that there are two kinds of fear of God: (1) to be gripped with the terror 
and dread of God; and (2) to venerate, honor, and hold God in awe.  Both senses 
are appropriate to us as Christians.  It is not a matter of unbelievers have the first 
and believers have the second, because practically speaking unbelievers do not 
have either kind of fear of God, whereas believers should have both.  The root of 
good fear is the sense of the holiness of God.  God expects His children would have 
a right fear that leads to obedience.  We see this in Adam in the Garden, as well as 
in Jesus’s calls to repentance during His ministry.  A fear of God’s power is 
foundational for believers but not sufficient in itself and such fear should move us 
to worship, adoration, and obedience.  One can see this with Jacob’s fear in Gen. 
28:12-22 and Isaiah’s in seeing the throne room of Heaven in Isa. 6:1-5.  Godly fear 
makes us take seriously the claims of God’s holy law on us. 

Martin helpfully addresses other questions as well. 

What constitutes the fear of God in us and where does this come from?  
God’s majesty in holiness, His immensity and presence everywhere (Ps. 139), and 
His unrivaled sovereignty, creates obligations upon us.  As indicated by the 
Jeremiah 32:38-41 passage, this is blessing of the New Covenant implanted into 
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our hearts by God’s grace.  It is a reaction to the grace extended to us by God’s 
forgiveness and an appreciation of God’s character.   

What does this mean practically?  This affects how we think about revival, 
about preaching, and about how we teach our children.  A fear of the LORD 
produces both conviction and consolation and guards against presumptuousness.  
False religions try to avoid the fear or God altogether or appease God on some 
basis other than God’s forgiveness.  Both, however, will damn you.  Martin says 
the fear of God is the holy soil that produces a godly life and the absence of the 
fear of God is the unholy soil that produces an ungodly life.  Just think of Rom. 
3:10-18, which describes the unrighteous as lacking a fear of God, and of Jesus’s 
condemnation of the hypocrites in Matt. 6 regarding the Pharisees, that they have 
no fear of God in them.  He draws from this the conclusion that it is folly to try to 
address the problems of human conduct apart from the fear of God. 

Lastly, if the fear of God is this important in our spiritual lives, then how 
do we grow in it?  Prov. 23:17 says, “Let not thine heart envy sinners, but be thou in 
the fear of the LORD all day long.”  How we act will affect what we believe, and 
conversely, what we believe will affect how we act.  So, Martin makes several 
suggestions:  (1) We need to be intentional about applying God’s word to our lives, 
and at the same time we need to come to Christ to supply our need and strengthen 
out abilities.  This is applying the New Covenant.  (2) We need to feed on the 
Scriptures, which means we should not cut corners in spending time in the Word 
and in prayer.  (3) We need to dwell on the greatness of God, the awareness of His 
presence, the forgiveness of God and our obligations to Him. And, finally, (4) we 
need to be fervent in prayer. 

VI.  Key Take Aways 

In closing, three key take aways from this lesson should be highlighted: 

1. We need to study the doctrine of God because if we get our understanding 
of God wrong, we will get literally everything else wrong in the Christian 
faith and worldview.   

2. Biblically understood, God has revealed Himself to us as our sovereign, 
covenant-making Lord and that is evident from the very names that God 
uses for Himself. 

3. Given this covenantal relationship we have with God, we need to approach 
Him with a right fear of Him that both holds Him in awe and draws us to 
Him in reverence and worship. 

 

 

 


