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LESSON 7: 

John, Our Brother in the Tribulation,  
Kingdom, and Patience 

Key Text: Revelation 1:1-3, 9 

I.  Review and Introduction 

The past several lessons we have hit the highlights of the eschatological 
expectations of God’s people throughout the Old and New Testaments.  This lays 
the groundwork for what we will begin focusing on henceforth, namely, the Book 
of Revelation proper.  This lesson in particular will provide some necessary 
background context needed for understanding the Book. 

II.  Beloved Disciple and Son of Boanerges 

Most commentators focus on the question of whether the author of 
Revelation is the Apostle John or some other John (e.g., John the Presbyter), with 
the consensus that it is the former.  This study will remain with the consensus, but 
for the question to be more than simply academic we need to reflect more on the 
experiences shaping John which he brought with him in receiving this revelation. 

Who was the Apostle John?  During Jesus’s 
ministry, John was probably one of the youngest of His 
disciples, but by the time he wrote Revelation on Patmos, 
he was well advanced in years and had outlived all the 
other apostles.  A tradition had grown up over the years 
that he would not die until Christ returned (John 21:23), 
but despite John’s efforts to dispel this notion, popular 
beliefs die hard.  For ordinary Christians subscribing to 
this tradition, John’s age and exile on Patmos had to have 
raised questions as to how much longer he would be 
alive—and if Christ did not return before John died, then 
how reliable was the prophecy of Christ’s Second 
Coming?  Answering this necessitated John’s writing. 

John had a uniquely close relationship to Jesus.  
He was the beloved disciple of Jesus who was next to 
Jesus at the Last Supper (John 21:20).  He, along with his 
brother James and the apostle Peter, accompanied Jesus 
after the Supper into the Garden of Gethsemane where 
Jesus wrestled with the terrible burden of His pending 
Passion (Matt. 26:37).  John was a part of the same trio 
who earlier were the only ones present at Jesus’ Transfiguration (Matt. 17:1-9 || 
Mark 9:2-8 || Luke 9:28-36).  On both of those occasions, Jesus chided them for their 
failure to stay awake (Matt. 26:40, 43, and 45, Luke 9:32), a failure no doubt 
indelibly etched into their memory by the events of the Passion that followed.  
They had been present at the most poignant experiences of Jesus before His death, 
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the ones most revealing the anguish of His humanity and the majesty of His 
divinity—but had not been paying sufficient attention at the time.  Just as our Lord 
exhorted them to be watchful for the end of the age in His discourse on the Mount 
of Olives (Matt. chs.24-25), John, decades later in exile on Patmos, would convey 
that same message of watchfulness to his readers suffering under persecution. 

John’s anxious expectation for The Day of the Lord was a lifelong 
passion and something that probably preceded even his discipleship under the 
Lord.  In this, John may have been influenced by John the Baptist, since there is 
good reason to believe that he was close to John the Baptist.  John the Baptist’s 
ministry was a call for people to repent from their sins and from the corruption of 
the period as preparation for the coming of the Anointed One, that is, the Messiah 
(or in Greek, the Christ).  This Coming was to bring judgment upon the peoples 
and the establishment of God’s righteousness among the nations.  The expectation 
that the John and James had for the coming judgment was reflected in the 
nickname Jesus Himself gave the two: the “Sons of Thunder” (Boanerges, Mark 
3:17).  On one occasion, they were even ready to call down the fire of judgment 
from Heaven on a Samaritan village that did not receive Jesus, but their request 
only earned them the Lord’s rebuke (Luke 9:54-55). 

Such zeal would naturally produce an elitist attitude and John and James 
in fact were prodded by their mother to seek places of honor at Jesus’ hands (Matt. 
20:20-28, Mark 10:37).  Jesus responded critically, asking them if they were 
prepared to drink of the cup from which He would drink.  When they foolhardily 
said yes, Jesus prophesied they would indeed share in the cup from which He 
would drink and be baptized with the baptism with which He would be 
baptized—both references to His suffering.  They did not realize what they were 
asking.  Both would indeed see the fulfillment of Jesus’s prophecy in their own 
suffering: James was martyred by Herod Agrippa in the mid-40s (Acts 12:2) and 
John was exiled to the island penal colony of Patmos some fifty years later.  The 
irony of God’s providence is striking and probably was not lost on John as he 
received the vision of the Apocalypse.  The disciples most desirous for seeing the 
judgment of the Lord ushered in had to first experience the judgment of men.  The 
disciples most desirous of sitting at Christ’s side had to first serve Him through 
the humiliation of suffering.  Indeed, Christ taught that the disciples who follow 
him will emulate Him in first suffering, then entering into glory (Luke 24:26). 

Yet in experiencing suffering, Jesus did not quench the heartfelt desire 
of John to see the end of things, the inauguration of the Kingdom and the reign 
of the King.  As Matthew and Luke recount it (16:28 and 9:27 respectively), just 
prior to his Transfiguration Christ said, “there are some [disciples] standing here who 
shall not taste death till they see the Son of Man coming in His kingdom.”  Revelation is 
Christ’s fulfillment of that promise to John.  Christ honored his beloved disciple 
by revealing to him the full perspective as to how his sufferings and the church’s 
struggles during the intervening period between His First and Second Comings 
were simply the inauguration of the New Covenant that would lead to the 
culmination of God’s reign over all creation.  Like Moses looking into the Promise 
Land, John looked into the fullness of the New Covenant.  Moreover, such a vision 
was not for private consumption but for the edification of the church as a whole, 
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both in that time and throughout her history.  John’s apostolic ministry, his 
stature as the last of the original twelve disciples, his closeness to the Lord, and 
his experiences made him uniquely authoritative and qualified for sharing this 
vision with God’s people in their struggles in the world. 

III.  When Did John Write Revelation? 

That John’s original readers were facing persecution for their faith in 
Christ is beyond dispute, and the Book of Revelation probably was intended to 
encourage Christians to stand firm for Christ.  What theologians disagree over, 
however, is when the book was written, and by corollary, the nature of the 
persecution that these early Christians faced.  Although a minority argue the 
Book was written before AD 70, most scholars judge it to have been written in the 
90s.  The former dating sets the book during the persecution of the church under 
the Emperor Nero, whereas the latter would place it under the Emperor Domitian.  
The latter is more likely for two reasons. 

First, there is the situation of the church in Ephesus.  In His letter to that 
church (Rev. 2:1-7), Christ recognizes it was doctrinally orthodox but had “left its 
first love.”  This contrasts with how the Apostle Paul describes the church in his 
first and second letters to his disciple Timothy.  Those letters were written within 
a few years after Paul’s release from prison in about AD 62, and in them he 
instructed Timothy on how to govern the church at 
Ephesus.  One can glean from those letters that that 
church faced a crisis of sound teaching and confronted 
various heresies and disputes.  If Revelation were written 
about the same time, then it would be odd that John’s 
Apocalypse and Paul’s letters give such radically different 
interpretations of Ephesus’ condition, with the former 
seeing it as steadfast in orthodox doctrine and the other as 
not well grounded.  It is equally odd that if the Apostles 
Paul and John were writing nearly contemporaneously, 
neither refers to the other, given that both had connections 
to Ephesus.  Paul founded the church there and stayed 
there three years (c. AD 52-55) and the early church 
historian Eusebius indicated John ministered at Ephesus 
from the time of the Jewish Revolt in Palestine (AD 66-73) 
until he passed away late in the first century AD 
(Ecclesiastical History, III.i).  If Revelation were written 
sometime in the 90s, however, then Paul’s instructions to 
Timothy and Timothy’s influence on Ephesus may well 
have resulted in the situation John describes in 
Revelation—in short, Timothy was all too successful in 
impressing upon the Ephesians the need for sound 
doctrine, so they went from being lax to being legalistic. 

Second, the situation facing the Christians in 
Revelation overall better resembles the persecution 
under Domitian than that under Nero, given that the 
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book presumes the existence of a broad persecution across the Empire.  To see 
this more clearly and to appreciate the relevance of John’s context to our time, it is 
worth taking a step back to look at the nature of the persecution facing Christians 
over the course of the first century AD. 

IV. The Persecution of Christians in the First Century 

The starting point for understanding the context of the persecution of 
Christians in the first century is recognition of the role religion played in the 
Roman Empire.  The Romans were polytheistic and had appropriated most of the 
pantheon of Greek gods and goddesses as they increasingly absorbed Greek 
learning and literature in the two centuries before Christ.  Moreover, they had a 

reputation among ancient peoples at the time for their piety.  This does not mean 
the same thing today that it would have meant then: at that time, it would have 
been nearer to the idea of scrupulous duty than of godliness.  In the Roman 
worldview, religion was necessary for social stability, not so much because it 
fostered individual ethical virtue but because if the gods were duly appeased, then 
the cosmological order would be maintained.  This meant offering the necessary 
sacrifices to the pantheon of gods in exactly the prescribed ritual manner.  
Deviation from this was thought to upset the gods, and that inevitably would lead 
to social instability.  The Romans, therefore, were extremely diligent in trying to 
maintain these sacrifices, which is what earned them their reputation for piety.  
They also had the view that any religion which stood the test of time was to be 
considered legitimate and thus legally tolerated.  New religions or cults were 
suspect because of their newness. 

These conservative attitudes shaped an ambivalent Roman attitude 
towards Judaism, and by extension, early Christianity.  On the one hand, the 
Romans recognized Judaism was a well-established ancient religion.  This 
resonated with their innate conservatism and led the Romans to grant Judaism a 
considerable measure official toleration.  Judaism also involved offering sacrifices 
in the Temple, and that seemed compatible with the pagan notion of offering ritual 
sacrifices.  No doubt Roman favor toward Judaism also was bolstered by the 
assistance the Jews gave the Romans when the latter expanded into the Eastern 
Mediterranean in the century before the birth of Christ.  On the other hand, the 
Romans were put off by the fact of Jewish monotheism, and for this reason the 
Jews were often deemed to be “atheists”—not because they denied the existence 
of all gods, but because of their claim that their God was the only true God and no 
other gods really existed.  To Roman ears, this was intolerant. 

In the early decades of Christianity, the Romans could not differentiate 
between Christians and Jews.  One can get a sense of this by looking at the 
accounts of Jesus’s trial before Pontius Pilate in the Gospel narratives and by Paul’s 
appearance before various Roman officials in the Book of Acts.  This initially 
worked in favor of Christians because Christianity could take advantage of the 
toleration extended to Judaism.  However, it enraged Jewish authorities and social 
leaders who saw the Christians as a blasphemous sect.  These authorities and 
leaders often were the focal point for galvanizing localized opposition to 
Christians, and this too is evident from the Book of Acts.  Such friction may have 
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been the reason why the Emperor Claudius (r. AD 41-54) expelled the Jews from 
Rome in about AD 49 due to disturbances by one “Chrestus.”  The name is not only 
similar to “Christ,” but was later used by non-Christian ancient historians well 
into the second century to refer to Christ Jesus.  Allowing for Roman inability to 
differentiate between Jews and Christians, it is quite likely that the disturbances 
were not fostered by “Chrestus” but reflected fighting between Jews and 
Christians over Christ and His claims.  Claudius’s expulsion was a temporary 
matter, though, and the groups were allowed back into the city after a period of 
time.  As a side note, it is this particular expulsion that may have been the one 
which forced Aquilla and Priscilla to flee Rome for Corinth, where they would 
later meet the Apostle Paul (Acts 18:2). 

a. Nero’s Persecution 

By the mid-60s, the Romans were somewhat better able to distinguish 
between Jews and Christians.  In AD 64, Nero (r. AD 54-68) initiated a persecution 
specifically against Christians in Rome after the Great Fire there destroyed much 
of the city.  Earlier in his reign, Nero was at least neutral toward Christians: Nero 
was in fact the Caesar to whom Paul appealed his case to when he was arrested in 
Jerusalem, and Nero appears to have acquitted Paul in about AD 62.  Nero’s about 
face two years after that may have had purposes unrelated to the Christians.  
Ancient Roman writers, while having no sympathy for Christians, judged that 
Nero scapegoated the Christians to cover up for setting the fire himself.  According 
to these writers, Nero wanted to raze parts of the city to pave the way for his own 
ambitious and self-glorifying building program.  His persecution was particularly 
brutal—he rounded up Christians and used them as human torches in the Imperial 
gardens—but it was concentrated largely in Rome and not systematically pursued 
across the Empire.  Sometime in the three years after this, the Apostles Peter and 
Paul were martyred in Rome when they re-entered the city.  After Nero’s death, 
there was no systematic Imperial Roman persecution of the Christians until the 
reign of the Emperor Domitian a couple of decades later.  Whatever Nero’s 
motives, the second-century Christian apologist Tertullian rightly noted that 
Nero set a precedent for Imperial persecution against Christians which was used 
by later emperors (Ecclesiastical History, II.24). 

b. The Jewish Revolt 

During Nero’s reign another event happened which would have 
consequences for the treatment of Christians within the Roman Empire and that 
was the Jewish Revolt of AD 66-73.  In the centuries before the advent of Christ, 
the Jews in Judaea were on good terms with the Romans as the latter expanded 
into the Eastern Mediterranean.  The Jews saw the Romans as a counterbalance 
and even an ally against the Greek Seleucid Empire from whom they gained 
independence in the Maccabean Wars.  The Romans progressively dismantled the 
Seleucid Empire, and then in 63 BC the Roman general Pompey defeated the 
increasingly unpopular Hasmonean dynasty which then ruled Judea.  Although 
the Romans kept the dynasty in power, they placed it under vassalage to Rome.  
Herod (later, the Great), overthrew the Hasmoneans and, backed by Rome, 
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established his own dynasty, ruling the country himself from 37 to 4 BC.  Herod 
showed himself to be a particularly loyal subject of Rome, and Roman influence in 
Judaea grew significantly during this period.  Herod’s sons, however, were inept 
and lacked his governing skills.  This forced the Romans to get more deeply 
involved in Judaea, and as they did, Jewish resentment toward them grew into 
hostility, prompting some Jews to resort to terrorist acts. 

For their part, the Romans failed to understand Jewish attitudes and 
became increasingly heavy-handed in overseeing Judea.  Frictions became 
particularly acute during the reign of the Emperor Caligula (r. AD 37-41).  Caligula, 
who was steadily descending into madness, broke with Roman tradition and 
sought divine honors for himself while still alive.  He held the Jews in contempt 
for not honoring him as he sought and ordered that a massive statue of himself be 
placed in the Temple in Jerusalem.  Such a placement would have been blasphemy 
to the Jews and almost certainly would have sparked a revolt at that time had 
Caligula not been dissuaded from going through with this on the eve of his 
assassination in AD 41.  Nevertheless, tensions continued to build for the next 25 
years, breaking into open rebellion by the Jews in AD 66.  Nero dispatched one of 
his generals, Vespasian, to crush the revolt, and when Nero himself died, 
Vespasian became Emperor.  Vespasian entrusted his son Titus to finish the job, 
and in AD 70, after a bitter siege, Titus sacked Jerusalem and destroyed the Temple, 
thus fulfilling the prophecy Jesus made in His Olivet Discourse. 

The Jewish Revolt and the destruction of the Temple marked a transition 
point for Christians.  Eusebius records that prior to the siege of Jerusalem the 
Christian Church withdrew from the city to the town of Pella, and thus avoided 
the famine that reduced the Jews within the city to barbarism and cannibalism 
(Ecclesiastical History, III.5-6).  This, along with the destruction of the Temple, 
solidified a break between the Christian Church and the Jewish community in 
Judea.  Not only did the surviving Jewish community hold the Christians in 
contempt, but it became clear to the Romans that the Christian and Jewish 
communities were separate communities.  This meant that Christianity no longer 
enjoined the legal toleration the Romans granted to Judaism because of its 
antiquity.  From a Roman perspective, while the behavior of the Christian 
community during the war was acceptable politically, Christians suffered under 
the double burden of both being distinguished as a “new religion” and, like the 
Jews, of being a religion that was intolerant of Rome’s polytheism.  Indeed, by the 
last quarter of the first century, the Romans became increasingly hardened against 
any monotheistic faith.  Added to this was the precedent set by Nero’s persecution 
of the Christians.  Thus, by Domitian’s reign, the Christian community was in 

an extremely vulnerable position in the Empire. 

c. Domitian’s Persecution 

The Emperor Domitian (r. AD 81-96), a son of Vespasian and the brother of 
Titus, ruled the Roman Empire longer than either of them.  Upon becoming 
Emperor, he sought to greatly expand the power of the Imperial State, and with 
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that, his own autocratic power and influence in all 
aspects of government.  As part of this, he cracked down 
on deviations from worshipping the traditional Roman 
gods and revived the “Imperial Cult.”  With the latter, 
there had been a practice going back to first Emperor, 
Augustus, of venerating the “Genius” of an emperor’s 
predecessor, which easily morphed into declaring the 
deceased predecessor as divine and among the gods.  
Caligula and Nero, however, had sought to receive 
adoration as being divine in their own lifetime, and 
Domitian sought similar accolades, wanting people to call 
him, “God and Lord” (Deus et dominus).  While Domitian’s 
demands did not explicitly single out Christians and Jews, 
those communities bore the brunt of his persecution, since 
they could not make the confession which he wanted 
without betraying the One True God.  Domitian did not 
have the depraved sadism of Caligula or Nero, but his 
persecution was more extensive than theirs.  Eusebius 
writes that Domitian killed many people in Rome, and 
outside of Rome vast numbers of others—like the Apostle 
John—were sent into exile and had property confiscated 
(Ecclesiastical History, III.17). 

When modern Christians think about the 
persecution of the early Church, the tendency is to conjure 
up images of people being thrown into coliseums, left to 
be mauled to death by wild beasts.  While such things 
happened, they happened in second and third centuries 
AD, and were not characteristic of the kind of persecution 
Christians faced in the late first century AD.  Even in the 
first century, persecution was fact of life for Christians.  
If it was not overt martyrdom they faced, it was more 
often than not daily harassment from bullying 
authorities, public scorn, estrangement from family and 
friends, and lost employment opportunities because 
they would not sacrifice to the gods of the Empire as the 
trade guilds mandated.  Under Domitian, the challenge 
the church faced become more intense. 

d. The Need for Prophetic Guidance in the Midst of Persecution 

This is the background against which John wrote Revelation.  In the 
early decades of Christianity, Christians could be sustained by eyewitness 
accounts of how Christ Jesus rose from the dead and overcame the shame of the 
cross to prove beyond a doubt He was God over all.  By the mid-90s, however, 
the church was now into its third and even fourth generation and the apostolic 
eyewitnesses were dying off, if not already dead.  James the brother of John—
and like John, one of the twelve original disciples—was martyred during 
Claudius’s reign in the mid-40s.  Peter and Paul were martyred in Rome in the 
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mid-to-late 60s under Nero.  James, the brother of the Lord, who presided at the 
Council of Jerusalem in about AD 49, also was martyred in the 60s.  Other apostles 
had scattered and all—except John—were dead by the 90s.  With the eyewitnesses 
to the truth dying off, it would only be natural for Christians to ask whether this 
whole Christianity thing was really true after all?  At a minimum, what harm 
would there be in a little compromise here or there with society to at least alleviate 
the pressure and make life more bearable?  Such probably were the issues with 
which Christians were grappling.  Revelation, then, would have been a call for 
Christians to remain steadfast and faithful for Christ Jesus despite persecution. 

Amidst this backdrop of persecution, the original recipients would not 
have approached Revelation as a blank slate.  What is striking about how John 
wrote Revelation is how extensively he drew on the Old Testament.  There are 
more direct or indirect allusions to the Old Testament in Revelation than in any 
other book of the New Testament.  This is interesting given that the early church 
was both Gentile and Jewish.  Jewish Christians well understood their own long 
spiritual heritage, as reflected in the Old Testament, but this would have been less 
familiar to Gentiles coming into the church.  By drawing as deeply on the Old 
Testament as he does, John would have reinforced two important points to his 
original hearers: first, there is a covenantal continuity of Scripture, and, second, 
the Gentiles were co-heirs with the Jews of God’s redemptive work. 

Gentile Christians came out of paganism, with its plethora of gods and 
goddesses who all had to be appeased, who were limited in their powers, and who 
were not appreciably different from human beings.  Gentile spiritual heritage in 
Christianity was not deep.  We know from Paul’s practice of going to the 
synagogues first to preach the Gospel that many Gentile converts came to 
Christianity through an initial exposure to Judaism.  These converts were attracted 
to Judaism because of its monotheism and high ethical standards stemming from 
observance of the Law, in contrast to the pagans.  They probably attended those 
parts of the Jewish synagogue service permissible for them and became “God-
fearers” (to use the Jewish term for them).  Nevertheless, a huge barrier—the 
Jewish insistence on circumcision—prevented them from becoming full 
synagogue members.  As Gentiles attended the synagogues, they learned the Jews 
were expecting a Messiah, one of David’s lineage, who would finally deliver God’s 
people from their oppression.  They also became exposed to the preaching of 
individuals like Paul, Peter, and others, all tradesmen from Galilee, who, unlike 
the other Jews, said that the Messiah, Jesus, had come in their lifetimes, was 
crucified under Pontius Pilate but then rose from the dead and ascended into 
heaven and that they were eyewitnesses to this.  Their testimony was compelling 
since they were willing to stake their very lives on it—as many had done during 
Nero’s reign.  These Gentiles also could see the warmth of the fellowship of 
Christian house churches, which embraced and cared for all people out of the love 
for Christ.  Because of these things, the Gentiles placed their faith in Jesus in the 
hope that they too would be resurrected to eternal righteousness.  In these house 
churches they learned Jesus would return to earth soon to judge men just as the 
Jews of old had expected the Messiah would do.  As noted, however, they began 
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to question all these things under the pressure of persecution, and there was an 
ever-present temptation to lapse again into pagan idolatry. 

Jewish Christians brought a larger spiritual heritage to the hearing of 
Revelation.  This would prove important in the church’s confrontation Jewish 
with Domitian.  Those Jews who, as a result of the cataclysm of the Jewish Revolt, 
became Christians brought with them a conscious memory of their heritage as 
God’s people.  While Gentile Christians in the church may have been tempted to 
compromise or apostatize, the Jewish heritage was a reminder that God 

preserved His people in comparable situations before. 

What was that heritage?  The destruction of Herod’s temple in AD 70 paled 
in significance to the destruction of Solomon’s Temple, some 650 years earlier.  
Unlike Herod’s temple, God Himself had dwelt in Solomon’s Temple among his 
people for over four hundred years until He removed His presence and allowed 
the armies of Babylon to desecrate and destroy it in the most catastrophic event of 
Israel’s history.  The Lord had foresworn and His prophets repeatedly confirmed 
that if His people were unfaithful to His covenant then they would be cursed, and 
the plagues He inflicted upon Egypt in the course of delivering them He would 
inflict on Israel in punishment (Deut. ch. 28).  This judgment on ancient Judah was 
but a shadow of the apocalypse God visited upon mankind as a whole in the Flood 
of Noah’s day.  And that, in turn, pointed to the necessity of God’s ultimate 
judgment upon mankind for Adam’s sin and the expectation among God’s people 
for the full restoration of the created order. 

Along with the certainty of judgment was the promise of restoration.  
God said that if the Israelites in exile turned back to Him then He would bring 
them back, enable them to obey His voice, and prosper them (Deut. 30:1-10).  At 
the close of the Exile, the prophet Daniel had visions of the future, of a time when 
One Like a Son of Man would receive from God Himself, the Ancient of Days, a 
kingdom, dominion, and glory (Daniel 7:13-14).  Daniel, whose faith had been 
severely tested under an idolatrous king and who persevered for God, had other 
visions as well, visions which were vivid but cryptic and which seemed to point 
to a period under probably the Romans in which God would triumph over all the 
kingdoms of the world.  Another prophet of the Exile, Ezekiel, foresaw a climactic 
battle between God’s people and the nations of the world that also would result in 
God’s ultimate triumph and Israel’s restoration (Ezekiel chs. 38-39), after which 
there would be a Temple surpassing Solomon’s (chs. 40-48).  When the exiles 
returned to Judea, they had memories of Solomon’s Temple and expectations of a 
greater Temple.  Disappointment with what was actually constructed under 
Zerubbabel (Ezra 3:12) left them with an expectation for when God would again 
dwell among them, indeed, for a time when He would write His law on their 
hearts (Jeremiah 31:31-34) in a New Covenant. 

For Jewish Christians, God’s promise to David that his throne would be 
established forever (2 Samuel 7:16), His promise that there would be a Seed of 
Adam who would finally crush the head of Satan, and then God’s departure 
from dwelling in the Temple prompted an expectation for the coming of the 
True King, which they saw realized in Jesus Christ.  The key question for them 



10 

would have been how to reconcile that heritage and their current circumstances 
with the legacy they had from their Lord.  It was not enough to know that God is 
sovereign, and they need to be faithful.  What difference specifically did Christ 
make?  At the time of John’s writing, Jewish Christians had not worked out an 
answer—that indeed is why the Apocalypse would have been so poignant to them.  
The seed to that answer, however, was already there in understanding that they 
lived in pregnant times.  One thing was certain—Jesus would come again.  He had 
said so Himself, had warned about the signs of the times preceding His return, 
and had exhorted them to remain faithful and watchful (Matthew chs. 24-25).  Yet, 
for the Jewish Christians, given the struggles they had faced even in their lifetimes 
they no doubt cried out with the Psalmist, “How long, O God?” (Psalm 74). 

John’s vision—really, Jesus’ last words to His church—would supply the 
necessary words of encouragement and hope in answering this question for 
both the Jews and Gentiles.  It would be a call to stand fast for Christ in the 
midst of persecution, whether that be merely everyday harassment or 
government-orchestrated and endorsed campaigns to compel Christians to 
renounce their Lord.  It would be a call to resist the temptation to compromise and 
to be faithful in watching for Christ to return, even unto death.  For these reasons, 
the Book of Revelation spoke not only to Christians of John’s day but also to 
Christians of all days since then, and will continue to speak to them until our Lord 
returns in glory at the end of time itself. 
 
 

 


