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LESSON 4: 

The End of the Age: The Olivet Discourse 

Key Texts: Matt. 24:1-25:46, Mark 13:1-37, Luke 21:5-36 

I.  Review 

The previous lesson introduced the Olivet Discourse by focusing on the 
expectations Jesus’s disciples had for Him “Coming,” as exemplified by their 
remarks about the Temple.  Jesus’s triumphal entry into Jerusalem during what 
would subsequently be known as His Passion Week, and His refutation of the 
religious authorities in the Temple gave them reason to believe that He would be 
like the Maccabees, who had liberated Israel from the oppression of the Greek 
Seleucid Empire.  They envisioned themselves restoring true Temple worship once 
they came into power.  So, when Jesus told them that the Temple would be 
destroyed it upended their expectations of what the Kingdom was and when it 
would come.  They went over the Mount of Olives to rest, and they privately asked 
Him for clarification.  His response is what is now called the Olivet Discourse, and 
in this lesson we will look at that response more closely. 

II.  Introductory Overview 

Jesus’s discourse on the Mount of Olives during His Passion Week is His 
longest single discussion of eschatology in the Gospels.  The three Synoptic 
Gospels provide parallel accounts of the Discourse (Matt. chs. 24 and 25, Mark 13, 
and Luke 21:5-36), with Matthew’s version being the longest and Luke’s the 
shortest.  There is much in common between the versions, even in places the same 
phrasing, but there are also differences which help interpret the more obscure 
portions of one or another Gospel.  The Olivet Discourse has six sections common 
to all three Synoptic Gospels.  Matthew’s Gospel extends the sixth section 
considerably, and adds a seventh section with a description of the judgment to be 
executed by the Son of Man.  An outline is as follows: 

 
A. The Occasion for the Discourse  

(Matt. 24:1-3 || Mark 13:1-4 || Luke 21:5-7) 
B. General Signs of the End of the Age  

(Matt. 24:4-14 || Mark 13:5-13 || Luke 21:8-19) 
C. The Trigger for the Beginning of the End of the Age 

(Matt. 24:15-28 || Mark 13:14-23 || Luke 21:20-24) 
D. The Signs of the Coming of the Son of Man  

(Matt. 24:29-31 || Mark 13:24-27 || Luke 21:25-28) 
E. When These Things Would Take Place 

(Matt. 24:32-44 || Mark 13:28-37 || Luke 21:29-36) 
F. Call to Watchfulness and Faithfulness Awaiting the Lord’s Return 

(Matt. 24:37-25:30) 
G. The Coming Judgment of the Son of Man 

(Matt. 25:31-46) 
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In comparing the three accounts of the Olivet Discourse, one must keep in 

mind that, first of all, the Synoptics are interdependent with one another.  
Scholars have debated whether Mark and Luke drew upon Matthew or, 
conversely, whether Matthew and Luke drew upon Mark.  Historically, the 
Christian church since Augustine has held to the former view, whereas 
conservative scholars in the last century have increasingly adopted the latter view.  
Such scholars observe that almost all the text of Mark is replicated in Matthew and 
Luke, but Mark, being the shortest of the three Gospels, omits much text found in 
the other two.  Also, Mark typically agrees with either Matthew or Luke, but rarely 
do Matthew and Luke agree with each other against Mark.  This suggests that 
Mark was probably the earliest text of the three, thereby making Matthew and 
Luke fuller elaborations on what was originally from Mark. 

One must also remember that all three Gospels were written from 
different perspectives to different audiences.  Mark was closely associated with 
the Apostle Peter and his Gospel probably was a summary of Peter’s teaching to 
both Jews and Gentiles.  Matthew was an apostle in his own right and wrote for a 
more Jewish audience, given his frequent allusions to the Old Testament and to 
Jewish practices.  Luke, however, was a close associate of the Apostle Paul writing 
for a predominantly Gentile audience, and for this reason has to provide more 
summary or interpretation for Jewish customs and practices.  Thus, Matthew’s 
account of the Olivet Discourse can help illuminate Jewish eschatological 
expectations, whereas Luke can help interpret and explain things that are 
unclear in the other Gospels.  The discussion below is a summary of what the 
combined witness of these three Gospels tell us of the baseline expectations the 
Lord gave His people for the end times, and is best read in conjunction with 
harmony of the three accounts that follows. 

II.  The Olivet Discourse Examined 

A. The Occasion for the Discourse  
(Matt. 24:1-3 || Mark 13:1-4 || Luke 21:5-7) 

All three Synoptic accounts connect the Olivet 
Discourse with Jesus’s disputes with the religious 
authorities in the Temple during the week of His passion, 
but Matthew (Matt. 24:1) and, to a greater degree, Mark 
(Mark 13:1) explicitly reference the disciples’ explicit 
amazement at the beauty of the Temple as they exited 
from it.  All three accounts also clearly show Jesus’s 
response: the buildings which so impressed the disciples 
would be utterly destroyed.  This put the disciples into 
consternation.  Mark alone (Mark 13:3) records that it was the inner circle—Peter, 
James, John, and Andrew—who explicitly questioned Jesus about the meaning of 
his words, although presumably the other disciples were also present.  Their 
questions were at least twofold, and Matthew (Matt. 24:3) gives the most precise 
rendering of it in a threefold manner: (1) When will these things occur 
(including the Temple’s destruction)? (2) What will be the sign of Jesus’s 

Observation 

1. Read Matt. 24:3.  
What three questions 
did the disciples ask 
Jesus? 
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coming? and (3) What will be the sign of the end of the age?  One can see in these 
questions that the disciples conflated the Messiah’s coming with the end of the 
age, typical of Jewish eschatological expectations of that time.  So, when Jesus talks 
about the destruction of the Temple, they recognized that their assumptions were 
off regarding what the Messiah’s coming would entail and how this evil age would 
end.  The questions frame Jesus’s response, although He did not answer them 
in the order in which they were asked.  Christ actually responded first to the last 
question, regarding signs of the end of the age, and then turned to the sign of 
the beginning of the end, the signs of the coming of the Son of Man, and lastly, 
when these things would take place. 
 

B. General Signs of the End of the Age 
(Matt. 24:4-14 || Mark 13:5-13 || Luke 21:8-19) 

Jesus’s response to the disciples about the signs 
of the End of the Age contains both admonitions for the 
attitudes His disciples are to have, as well as signs they 
are to look for.  He begins by stating that they are not to 
be deceived when they hear of those who come saying, 
“I am the Christ” (Matt. 24:4-5 || Mark 13:5-6 || Luke 21:8).  
Although the disciples would not understand this until 
later, this statement has to apply to His Second Coming, 
since it only makes sense in the context of Jesus going 
away and then coming back.  So, the first thing they 

need to look out for are false Messiahs.  Attitudinally, 
they are to be discerning, and in order for them not to be 
deceived they need to remember what they knew of 
Jesus from what they saw in His ministry; we, however, 
can only know Him as He has revealed Himself in His 
Word.  Without such knowledge, people are likely to be 
ensnared by false messiahs to their own destruction, as 
subsequent history has repeatedly shown.  Christ’s 
admonition here ties directly into His later command in 
the Discourse to be watchful. 

Jesus’s next statement—that the disciples are not to be terrified by wars, 
rumors of wars, famines, pestilences, and earthquakes (Matt. 24:6-8 || Mark 13:7-
8 || Luke 9-11)—provides the second sign the disciples are to look for and the 
attitude they are to have.  On the surface, the sign is not really indicative: wars, 
rumors of wars, famines, pestilences, and earthquakes have existed before and 
after Christ’s First Coming.  What must be remembered is that when Jesus spoke, 
the Mediterranean world had been experiencing a period of relative peace 
under the Roman Emperor Tiberius.  Tiberius’s predecessor, Augustus, had 
successfully triumphed in the civil war which ensued after Julius Caesar’s 
assassination, and he reigned for about forty years (37 BC to AD 14).  Tiberius 
maintained that stability through the end of his reign in AD 37, but the insanity of 
his successor Caligula put the Roman Empire on a path of destabilization.  That 
destabilization, among other things, would eventually lead to the Jewish Revolt of 

Observation 

2. What three signs 
were the disciples to 
look for?  What 
attitudes were they to 
have in response? 
 
3. What does Jesus 
say must be done 
before the end comes? 
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AD 66-70, wherein the Temple in Jerusalem would be destroyed.  So, Jesus 
anticipated the disturbances to come.  The accounts of Matthew and Mark 
emphasize that these things are the beginning of sorrows (Matt. 24:8, Mark 13:8), 
that is, the beginning of the Tribulation that will lead to the end of the Age.  Luke 
adds a detail that looks toward the end of the age, rather than the beginning of the 
end, namely, “fearful signs and great signs from heaven” (Luke 21:11).  As such signs 
have yet to be seen, this Great Tribulation, therefore, most likely spans the time 
from Christ’s ascension to His Second Coming.  It only makes sense that believers 
should expect an intensification of such disasters, as the spiritual warfare that will 
lead to the end of this evil age is inevitably reflected in the realm of human 
history.  In the face of such adversities, believers are to have an attitude of 
confidence. 

Besides the emergence of false Messiahs, violence, and natural disasters, 
the third sign of the end of the age is the persecution of believers (Matt. 24:9ff || 
Mark 13:9 || Luke 21:12).  The picture that the three Synoptics paint is a stark one: 
false prophets and lawlessness abounding, with the love of many growing cold 
(Matt. 24:10-12); families and friends turning against believers in hatred (Matt. 
24:10 || Mark 13:12-13 || Luke 21:16-17).  The expectation of persecution runs 
directly counter to modern notions that believers should be spared persecution, 
either because of their winsomeness or because they are to be “raptured” out of 
this world before things get bad.  The accounts of Mark and Luke, however, 
emphasize that such persecutions will provide believers opportunities to testify 
for Christ, who promises He will have the Holy Spirit give them the words they 
need in the moment (Mark 13:11 || Luke 24:14-15).  Matthew and Mark note the 
Gospel of the Kingdom will be preached to all nations, after which the end will 
come (Matt. 24:14, Mark 13:10).  All three Synoptics call believers to trust that those 
who endure to the end will be saved. 
 

C. The Trigger for the Beginning of the End of the Age 
(Matt. 24:15-28 || Mark 13:14-23 || Luke 21:20-24) 

In this section, Jesus moves from general articulation of signs of the End 
of the Age to a specific sign of the beginning of the end.  It is important to again 
remember the context of where the disciples were at in their thinking and what 
Jesus needed them to understand.  Jewish eschatological expectations held that the 
coming of the Messiah marked the transition from This Age, which is 
characterized by oppression, sin, and death, to The Age to Come, characterized by 
freedom from sin, the end of oppression, and life abundant.  The disciples 
anticipated that Jesus’s coming would be one of glory and, like the Maccabees of 
two centuries earlier, would result in restored Temple worship.  Jesus needed 
them to understand that His First Coming would not be of glory but would mark 
a move to a transitional period in which His reign would be inaugurated; He 
would not come in glory and judgment until the end of that time.  This transitional 
period we now call the “now/not yet.” The Temple would not mark the 
consummation of His Coming; rather, its destruction would be the beginning of 
the transition.  Jesus needs to shift their paradigm, and this is where He does it. 
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Both Matthew and Mark reference the 
“ABOMINATION OF DESOLATION” of Daniel 9:24-27.  As 
noted in Lesson 2, this points to the destruction of the 
Temple, albeit obliquely.  Luke’s account of the 
Discourse, because it was written for a predominantly 
Gentile audience, provides an interpretive gloss that 
helps interpret the accounts of Matthew and Mark.  In 
the parallel to Matthew 24:15 and Mark 13:14, Luke says, 
“But when you see Jerusalem surrounded by armies, then know 
that its desolation is near” (Luke 21:20).  Luke thus more 
directly interprets the Danielic prophecy in a manner that 
consistent with the idea of the siege of Jerusalem in AD 
70.  Indeed, while Luke does not name Daniel explicitly, 
he describes this as a fulfillment of prophecy (Luke 21:22).  
Daniel had understood that there would come a day after 
the end of the sixty-nine weeks in which the city and the 
Temple would again be destroyed; Christ here confirms this.  Luke’s Gospel 
succinctly summarizes the viciousness of the assault on Jerusalem in one verse 
(Luke. 21:23) and then concludes by saying, “And they will fall by the edge of the 
sword and be led away captive into all the nations.  And Jerusalem will be trampled by 
Gentiles until the times of the Gentiles are fulfilled” (Luke 21:24).  That the Jews were 
led away captive into all the nations was fulfilled in the destruction of Jerusalem 
by the Romans in AD 70.  The fulfillment of “the times of the Gentiles” is not in 
Daniel’s prophecy and is an addition by the Lord.  What this time is exactly is 
not further described, but most likely this is the intermediate period of the 
now/not yet between the First and Second Comings of Christ. 

These glosses from Luke’s Gospel provide clarification for the rest of this 
section in Matthew’s and Mark’s accounts (24:21-28 and 13:19-23, respectively).  In 
both of those accounts, there is reference to a “great tribulation.”  This could be 
interpreted as only applying to the days in which the Romans destroyed Jerusalem 
and the Temple or to some separate period.  While the preceding verses (Matt. 
24:15-20 and Mark 13:14-18) in both passages fits the context of the siege of 
Jerusalem and the flight of Christians from the city, the latter verses do not fit as 
well.  The tribulation will be worse than anything experienced in human history 
(Matt. 24:21, Mark 13:19), but the world has seen far worse destruction since then.  
There will also be a plethora of false prophets and false Messiahs during this 
tribulation, but the historical accounts of the siege of Jerusalem do not note that.  
Because Luke’s reference to the “times of Gentiles” suggests a period probably 
between the First and Second Comings of Christ, then the parallel references in 
Matthew and Mark to tribulation probably refer to the same thing.  Such an 
interpretation does fit the subsequent historical context: human history since the 
destruction of the Temple in AD 70 has been more destructive than anything prior 
to that point and that history has been punctuated with false prophets and false 
Messiahs.  Thus, we are in the Great Tribulation, which has been going on for 

centuries and will continue until the Lord returns.  Christ’s words in Matthew 
and Mark are literarily a prophetic foreshortening: while beginning with one 
event, He encapsulates much future history in the subsequent verses that follow.  

Observation 

4. What is the trigger 
for the beginning of 
the End of the Age, 
according to Matt. 
24:15-16, Mark 13:14 
and Luke 21:20-21? 
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Both Matthew and Mark record the Lord’s promise that this period of Tribulation 
will be bounded, “for the sake of the elect.”  It is during this period of Tribulation 

that the Gospel will be preached to the entire world (cf. Matt. 24:14, Mark 13:10) 
and God’s people will be brought from all families, nations, and tongues into 
fullness.  Once the full number is brought in, the end will then come. 

While the account of the Discourse in both Matthew and Mark record that 
there will be false christs and false prophets, Matthew uniquely indicates some 
nuances to this sign.  In Matt. 24:27-28, Christ says, “For as the lightning comes from 
the east and flashes to the west, so also will the coming of the Son of Man be.  For wherever 
the carcass is, there the eagles will be gathered together.”  Two things are important to 
note here.  First, is the suddenness of the coming of Christ: it will be like a 
lightening flash.  Second, the reference to eagles focuses on their nature as birds of 
prey.  The combination of these two images suggests that there will be an 
intensification of the false christs and false prophets—really, an intensification 
of spiritual warfare—prior to the coming of the Son of Man.  This only makes 
sense, given that the powers opposed to Christ and His people know that their 
defeat is imminent, and their end is drawing near. 
 

D. The Signs of the Coming of the Son of Man 
(Matt. 24:29-31 || Mark 13:24-27 || Luke 21:25-28) 

As noted earlier, the questions the disciples posed to Christ which 
prompted the Olivet discourse were (according to Matthew) threefold: (1) When 
will these things be?  (2) What will be the sign of your coming?  and (3) What will 
be the sign of the end of the age?  To this point in the discourse, Christ has 
addressed the signs of the end of the age, including the sign of the beginning of 
the end (i.e., the destruction of the Temple).  He now turns to the last of these 
questions, namely the sign of His own coming.  The disciples, remember, were 
expecting Christ to come in power and glory at that time, but that was not the 
purpose of His First Coming; it would be the case with His Second Coming and 
that is what Jesus addresses Himself to.  All three Synoptics, but especially 
Matthew and Mark, situate the Lord’s coming after the Great Tribulation, and 
identify as the sign of His coming the darkening of stellar lights and the shaking 
of the earth (Matt. 24:29 || Mark 13:24-25 || Luke 21:25-26).  This suggests a finality 

to human history associated with Second Coming.  It is essentially a reversal of 
the created order: in Genesis 1 there was no light, and the earth was formless and 
void, only to come into existence by the Word of God; here, with the return of the 
Word, the lights are blotted out and the shaking of the earth returns it to a kind of 
formlessness and void.  This sense of finality is reinforced in Matthew, with the 
reference to “all the tribes of the earth will mourn” (Matt. 24:30).  The phrase—which 
is also used in Revelation 1:7—is found in Zechariah 12:10-11: 

 
And I will pour on the house of David and on the inhabitants of Jerusalem the 
Spirit of grace and supplication; then they will look on Me whom they pierced.  
Yes, they will mourn for Him as one mourns for his only son and grieve for Him 
as one grieves for a firstborn.  In that day there shall be a great mourning in 
Jerusalem, like the mourning at Hadad Rimmon in the plain of Megiddo. 
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The mourning is one of repentance and regret for their rejection of God, and verses 
12-14 describe the mourning comprehensively as being done by the families of the 
kings, prophets, priests, and indeed by all families.  In the context of Zechariah, 
this mourning is just within Judah; in how Christ appropriates this passage and in 
how it is used in Revelation the mourning is extended all the peoples of the earth.  
They are mourning for God whom they have rejected, but they are ultimately 
mourning for themselves.  The reckoning they face is a final reckoning. 

These signs, of course, are followed by the Son of Man coming on the 
clouds of Heaven with power and glory.  The language is akin to—and indeed 
probably the basis for—that used by the Apostle Paul in 1 Thessalonians 4:13-17, 
commonly understood as the “rapture” passage.  Paul writes, 
 

But I do not want you to be ignorant, brethren, concerning those who have fallen 
asleep, lest you sorrow as others who have no hope.  For if we believe that Jesus 
died and rose again, even so God will bring with Him those who sleep in Jesus.  
For this we say to you by the word of the Lord, that we who are alive and remain 
until the coming of the Lord will be no means precede those who are asleep.  For 
the Lord Himself will descend from heaven with a shout, with the voice of an 
archangel, and with the trumpet of God.  And the dead in Christ will rise first.  
Then we who are alive and remain shall be caught up together with them in the 
clouds to meet the Lord in the air.  And thus, we shall always be with the Lord. 

 
Paul’s language here picks up on some key images from 
the Olivet Discourse, namely the sounding of the 
trumpet and the gathering together all God’s people 
from Heaven and all the earth (Matt. 24:31, Mark 13:27).  
A good case can be made that the imagery is  
metaphorically evocative of the citizens of a city 
coming out to greet their returning, conquering hero.  
Nevertheless, even if one accepts a more literal reading 
of this passage it is clear that the Dispensational 
interpretation is off in two key ways.  First, there is no 
secret coming of the Lord.  The point of Paul writing the 
believers at Thessaloniki is to assure them that they have 
not missed the coming of the Lord; when Christ returns, 
it will be obvious to everyone, and all believers, dead and 
alive will be drawn to Him.  That is evident from the 
Olivet Discourse as well.  Second, the return of Christ is 

directly associated with the Final Judgment.  Immediately after this passage, Paul 
discusses the Day of the Lord, a theme from the Old Testament prophetic books 
that marked the final triumph of God over the evil and sin of the world.  There is 
no delay between the Second Coming and the Final Judgment. 
 
 
 

Observation 

5. Read Matt. 24:31 
and 1 Thessalonians 
4:13-17.  Will Jesus’ 
return be public or 
hidden? 
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E. When These Things Would Take Place 
(Matt. 24:32-44 || Mark 13:28-37 || Luke 21:29-36) 

The parable of the fig tree (Matt. 24:32 || Mark 13:28 || Luke 21:29-30) marks 
a notable thematic shift in flow of the Olivet Discourse, as Jesus moves from 
talking about the signs of the End of the Age and of His Coming to the first 
question that the disciples had, namely, when would these things happen.  Jesus 
tells them that just as when they see the fig tree sprout leaves, they know that 
summer is near, so too they are to know the nearness of the events foreshadowed 
by “these things.”  A particular challenge in interpreting this passage is 
understanding specifically what “these things” refers to.  The challenge comes 
because the antecedent for “these things” could be everything that Jesus has said to 
this point—that is, the general signs of end of the age, the specific sign of the 
destruction of Jerusalem, and the consummative sign of His second coming—but 
this does not mesh neatly with His subsequent statement that “Assuredly, I say to 
you, this generation will by no means pass away till all these things take place.  Heaven 
and earth will pass away, but My words will by no means pass away” (Matt. 24:34 || Mark 
13:30 || Luke21:32).  We now know that Jesus has ascended to the Father and has 
not yet bodily returned, while the generation of that day has long since died.  That 
could suggest either that Jesus was wrong despite His assurances or that the 
definition of “generation” needs to be radically reinterpreted to accommodate the 
fact that the Second Coming has not yet occurred.  Some commentators do exactly 
that, assuming that “this generation” refers to either the final generation of human 
history, to all the generations that exist until His Second Coming, or to the 
preservation of the Jewish race until His return.  There is, however, an alternative 
explanation that both affirms the truthfulness of Jesus’s statement and does not 
twist the definition of “this generation” in such untenable ways. 

Christ’s response has to accommodate where His disciples are at in their 
thinking with the reality that His coming in glory would await His Second 
Coming.  When the disciples prompted the Discourse, they asked “when will these 
things be?” in direct response to Jesus’s statement that the Temple would be cast 
down and destroyed.  In their mind, His Coming was not associated with His 
Incarnation or His Passion, but with ushering in His Kingdom; given the 
triumphal entry He made into Jerusalem just two days earlier it seemed that events 
were rapidly moving toward that climax.  Indeed, even Jesus’s reference to the 
“parable of the fig tree” would have highlighted the sense of nearness for them.  
As they entered the city the previous day, according to the accounts in Matthew 
and Mark (Matt. 21:18-22 and Mark 11:12-14, 20-24), Jesus was hungry and came 
across a fig tree whose leaves had sprouted but which had produced no fruit.  
Because it had no fruit, he then cursed the fig tree.  The following morning—the 
same day as the Olivet Discourse—the disciples saw that that very fig tree had 
withered away.  Its withering and dying was an object lesson in what would 
happen to the nation that failed to bear fruit, and signaled that judgment was at 
hand.  As Luke’s account points out, however, what was really at hand was the 

inauguration of the Kingdom of God (Luke 21:31). 

Understanding that it is the Kingdom of God which is near helps to bring 
into focus what “these things” refers to.  “All these things” are the signs about the 
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End of the Age (Matt. 24:4-14 || Mark 13:5-13 || Luke 21:8-19), and probably even 
the sign of the beginning of the end (Matt. 24:15-28 || Mark 13:14-23 || Luke21:20-
24), i.e., the destruction of the Temple.  That this is a specific, even technical, 
reference rather than a general one is underscored by the fact earlier in the 
Discourse it is used only of the disciples’ questions and of Jesus’s response on the 
signs of the end of the Age, but not of His Second Coming.  And, indeed, 
historically, this did come to pass during the generation extant at the time the Jesus 
was speaking.  The coming of the Kingdom of God was initiated by the death 
and resurrection of Christ Jesus and inaugurated by the outpouring of the Holy 
Spirit at Pentecost a few weeks later.  The beginning of the End of the Age was 
marked by the destruction of the Temple forty years later. 

The nearness of the time reference for the inauguration of the Kingdom, 
however, contrasts with the reference to Christ’s Second Coming in the following 
verses.  Matthew and Mark both quote Jesus as saying, “But of that day and hour no 
one knows, not even the angels of heaven, but my Father only” (Matt. 24:36 cf. Mark 
13:32).  This suggests that the return of Christ is some time off, separate from the 
inauguration of the Kingdom.  The uncertainty associated with when Christ would 
return is elaborated upon in Matthew’s account, preeminently likening it to the 
period that preceded the Noahic flood (Matt. 24:36-39).  All three Synoptics segue 
from this mystery to the exhortation to God’s people to be watchful (Matt. 2:42-44 

|| Mark 13:35-37 || Luke 21:36).  Jesus thus set His disciples up to understand that 
they would see the signs associated with the inauguration of the Kingdom and 
the beginning of the End of the Age, but that His return in glory would come 
separately from all that. 
 

F and G. The Call to Watchfulness and Faithfulness Awaiting the Lord’s 
Return (Matt. 24:37-25:30) and The Coming Judgment of the Son of Man 
(Matt. 25:31-46) 

The last two sections of the Olivet Discourse are 
found exclusively in Matthew’s Gospel.  The first of these 
sections consists of three parables exhorting believers to 
stay faithful as they await the return of the Lord.  In the 
parable of the wise and evil servants (Matt. 24:45-51), the 
wise tend to the upkeep of the household even while their 
master is away and when he returns, he finds them 
diligently at work.  The evil servants, however, assume 
that they will have forewarning as to when the master 
will return, and therefore begin to abuse their fellow 
servants and live licentiously, only to have the master 
return unexpectedly and execute judgment upon them.  
In the parable of the Ten Virgins (Matt. 25:1-13), all the 
virgins are awaiting the arrival of the bridegroom, but 
five of the virgins were wise and five foolish.  The wise 
ones kept their lamps full of oil and properly trimmed, 
whereas the foolish ones did not.  When the bridegroom 
arrived in the middle of the night, the wise virgins were 

Reflection 

6. What attitudes is 
Jesus exhorting 
believers to adopt in 
Matt. 24:37-46?  How 
could that be 
concretely realized in 
our lives? 
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ready to greet him, but the foolish ones were not, with the result that they were 
denied admittance to his presence.  The parable of the Talents (Matt. 25:14-30) is 
often quoted in the context of people utilizing the personal skills and gifts that God 
has given them, and while it is about that, the eschatological context is often 
overlooked.  This parable is not merely about using the skills with which we are 
endowed; rather, it is about using those gifts in the context of awaiting the Lord’s 
return and in the expectation of the Lord’s rewards and punishments.  All three 
parables, therefore, illustrate the teaching that our waiting upon the Lord should 
be a time of obedience to Him; we should be doing now what we would be 
doing if He were physically present. 

The final section of the Olivet Discourse is a picture of the Final 
Judgment, and it is this Judgment that all people need to live in light of.  The 
picture is one of the separation of the faithful (“the sheep”) and the unfaithful (“the 
goats”).  The faithful are rewarded for acts of mercy, often done so routinely that 
they did not think that they were acting as toward the Lord.  The latter, however, 
are punished for acts of indifference to the Lord and other people; their 
indifference to others marked a more fundamental indifference to and even 
rejection of Christ Himself.  This had to be especially sobering for Jesus’s disciples, 
who were expecting that the Lord’s coming at that time would be one of glory and 
power.  The call, rather, is to faithful obedience, service, and sacrifice, mindful that 
all will eventually stand before the Son of Man (Luke 21:36).  This call remains 
upon all Christ’s disciples even to this day, and we need to pray that He will 
enable us to be worthy of it. 
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