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LESSON 3: 

The Coming of the Kingdom 

Key Texts: Matt. 24:1-25:46, Mark 13:1-37, Luke 21:5-36 

I.  Review 

In the previous lesson, we examined the expectations that God inculcated 
into his people for a coming king.  God had promised His people a king when he 
made a covenant with them in the Wilderness (Deut. 17:14-20), which He 
underscored with King David by promising that the throne and kingdom of David 
would be established forever.  When Judah was taken into the Exile by the 
Babylonians, the question arose for God’s people as to what that meant for God’s 
covenantal promise.  God’s response was recorded in the Book of Daniel.  In 
chapter 7 of Daniel, God showed that a vision of the Ancient of Days—God 
Himself—being approached by One Like a Son of Man, to whom He gave a 
kingdom, dominion, and glory.  This is a Messianic 
picture that would subsequently fulfilled by the Lord 
Jesus Christ.  This kingdom would be one be one that 
would last forever.  In chapter 9 of the same book, God 
gave Daniel a prophecy of the Seventy Weeks, which 
provided a very specific timeline as to when the Messiah 
would come, also anticipating the work that He would 
do in putting an end to sin, making atonement for 
iniquity, and bringing in everlasting righteousness.  
These prophecies would have been an encouragement to 
God’s people of the coming of the King and His 
Kingdom.  In this lesson, we will turn to the New 
Testament and see how these expectations were 
manifested among Jesus’s disciples—and how He 
needed to adjust those expectations. 

II. The Disciples’ Expectations  
and the Temple’s Destruction 

a. The Disciples’ Overconfidence 

Jesus’s first disciples had a sense of eschatological 
excitement.  During the week of His Passion, Jesus spoke 
to His disciples about the culmination of all things in 
what is commonly called the Olivet Discourse, so named 
because He was on the Mount of Olives when He gave it.  
All three Synoptic Gospels record this teaching (Matt. 
24:1-25:46, Mark 13:1-37 and Luke 21:5-36), although 
Matthew gives the fullest account.  On Sunday of Passion 
Week, Jesus entered Jerusalem to the people’s triumphal 
cries of “Hosanna in the Highest!”  The following day, He 
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cleansed the Temple of moneychangers who, like the avaricious in all ages, took 
advantage of the people’s piety to make themselves rich.  Because of how these 
moneychangers were integral to the Temple system as it existed at that time, 
Jesus’s actions no doubt added to the religious authorities’ contempt of Him—a 
contempt that ultimately pushed them to murderous hostility.  By the end of the 
day on Tuesday of that week, Jesus not only successfully rebutted their efforts to 
entrap Him as He taught in the Temple, but in doing so He highlighted His 
commanding authority at their expense.  The air was pregnant at that moment 
with the sense that events were moving to a climax. 

The disciples no doubt sensed this.  As they were leaving the Temple late 
in the afternoon on that day, they pointed out to Jesus the beautiful Temple 
architecture, with its rich stones and ornate adornment.  Almost certainly this 
was not a causal, offhand initial observation.  As observant Jews, they probably 
had been to the Temple multiple times, it would not have been the first time.  
Moreover, there was a certain irony in what they said.  Pious Jews at the time had 

very conflicted feelings about the Temple built by Herod the Great. 

b. Herod and the Second Temple 

The Temple was the center of Jewish national identity, and Herod’s Temple 
was the third one to occupy that spot in Israel’s history.  The first was Solomon’s, 
which was completed and commissioned about 960 BC and lasted until 586 BC.  It 
was destroyed when the Babylonians conquered Judah and brought the Judahites 
into Exile.  The grandeur of Solomon’s Temple was never surpassed.  When the 
Jews returned from exile, they built a second temple under the leadership of 
Zerubbabel between 536 and 516 BC.  It paled by comparison with Solomon’s, 
reflecting the impoverished state of the nation at the time.  Herod began rebuilding 
the Temple in the mid-20s BC to ingratiate himself with his Jewish subjects.  His 
Temple could not top Solomon’s in splendor, but it was magnificent in its own 
right.  Like Solomon, Herod spared no expense in its construction, and at the time 
of Jesus’s Passion, the structure would still be under construction for yet another 
34 years.  The grandeur of Herod’s Temple would have been a source of national 
pride for the Jews were it not for Herod himself and his heirs. 

Herod the Great (ruled 37-4 BC) was never seen by the Jews as truly one of 
their own.  Although Jewish by religion, he was an Idumean by heritage.  Idumea 
was a portion of what used to be Judah that Israel’s historic rival, Edom, seized in 
wake of Judah’s collapse at the time of the Babylonian invasion.  Herod secured a 
measure of legitimacy from the Jews by marrying Mariamme, one of the few 
remaining descendants of the Maccabees.  The Maccabees were the Jewish leaders 
of a guerrilla war nearly two hundred years earlier (168-164 BC) against the Greek-
speaking Seleucid Empire which controlled the region at the time.  The Maccabean 
revolt (168-164 BC) was sparked by desecrations of Zerubabbel’s Temple 
prompted by the efforts of the Seleucid overlord, Antiochus IV Epiphanes, to force 
the Jews to conform to Greek culture.  In securing independence from the 
Seleucids, the Maccabees became the heroes of Israel’s national resistance, 
restoration, and independence.  In the subsequent century of their own rule, 
however, they were split by internal rivalries, and over time, by increasing 
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sympathies for the Hellenism they initially revolted against.  Still, at the outset of 
Herod’s reign the Maccabee family retained a notable degree of respect among 
nationalist Jews. 

In his rise to power, Herod relied on the Romans, proving to be a loyal ally, 
and using their backing to successfully defeat his rivals.  Having attained power, 
his personal jealousies and paranoia caused him in time to kill his sons by 
Mariamme, murder Mariamme herself, and eventually kill most of the remaining 
Maccabees.  Among the Jews, Herod’s bloodthirstiness and tyranny was a fact 
of life.  Building an ornate Temple was Herod’s way of placating the Jews, but 
his commitment to Judaism was not exclusive:  the ancient Jewish historian 
Josephus noted Herod also built temples to Greek and Roman gods outside of his 
Jewish dominions (Antiquities of the Jews, 15.9.5).  Herod’s descendants were 
morally no better: one of his sons, Herod Antipas—to whom Pontius Pilate would 
send Jesus for questioning during His trial—had married his own niece who had 
been previously married to his half-brother.  It was Herod Antipas’s marriage that 
John the Baptist condemned, and which ultimately led to The Baptist’s execution. 

The sordid history of the Herod dynasty was no doubt well known among 
the Jews of that day and colored the attitude of Jesus’s disciples towards the 
Temple.  A beautiful building, yes, but one built by a family known for their 
ruthlessness who were not true defenders of either the Jewish faith or the Jewish 
nation.  Coming out of the Temple that Tuesday of Passion Week having just 
witnessed how Jesus dismantled the Pharisees and Sadducees, the disciples 
probably felt the time was drawing near for their Lord, the true Messiah, to 
come into power just as the Maccabees, and restore the nation and true worship.  
Their squabbles later in the week about who was the greatest and who would get 
to sit at the Lord’s right hand when He came into His kingdom are evidence that 
they thought the restoration was at hand.  They expected to share authority once 
Jesus came into power, and in this light, could look at the beauty of Herod’s 
Temple, and imagine what could be done with it when Jesus came into power. 

c. The Disciples’ Expectations and Jesus’s Surprise 

As He did so often, however, Jesus shocked them.  
He replied to their comment by saying, “Do you see these 
great buildings?  Not one stone will be left upon another that 
shall not be torn down” (Mark 13:2).  This did not make 
sense.  Was not the whole purpose of all that Jesus had 
done to that point to usher in His Kingdom in 
righteousness?  If the Temple was not going to be kept, 
then what exactly was going to happen?  After exiting the 
city and crossing over the neighboring Kidron Valley, 
Jesus and His disciples ascended the Mount of Olives 
probably to rest a bit and reflect on the events of the day 
before returning to the place they were staying in nearby 
Bethany.  Atop the Mount of Olives, they had a 
commanding view of the backside of the Temple, indeed, 
of the whole city.  As the day drew to a close and the late 
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afternoon sun illuminated the Temple in relief, Peter, his brother Andrew, and the 
brothers James and John, privately asked Jesus the question: “Tell us, when will 
these things be?  And what will be the sign of Your coming, and of the end of the age?” 
(Matt. 24:3 cf. Mark 13:3). 

The question is revealing.  In asking “When will these things be?” the 
disciples were finally starting to recognize that things would not unfold the way 
they anticipated.  Indeed, things would not be fully clear to them until after Jesus’s 
resurrection.  The presumptive destruction of the Temple was something a lot 
more significant than anything they had been thinking about to that point.  
Something much, much bigger was going on.  As for the question about “The 
sign of Your coming,” it is easy for us to view that as a reference to Jesus’ Second 
Coming, but at the time that the disciples asked it, they were still in the mindset 
that His first “coming” had not yet happened.  Their expectation was that Jesus 
would come in glory, and this was what they thought they were beginning to see 
with His triumphal entry into Jerusalem.  Jesus answers their question, but in so 
doing, focuses on when He would actually come in glory, at the end of history.  At 
the close of His discourse, He directs them back to the present and what was going 
to occur later that week, namely, that He would be crucified (Matt. 26:2).  First 
there would be suffering; later there would be glory.  The last part of the disciples’ 
question—regarding the End of the Age—is telling about their expectations.  

† 
 

† 
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Only Matthew relates this detail, and the language here is specific phraseology 
with eschatological connotations.  This merits closer examination. 

How these eschatological strands combined led to the Jewish 
understanding that there was a difference between This Age and The Age to 

Come.  If time had an end point, then there had to be a point in which God’s people 
would come into the fullness of His blessing.  Likewise, there had to be a point 
where God’s justice would be finally vindicated over and against those nations 
and peoples who rejected his suzerainty.  Prophets like Obadiah, Joel, Amos, and 
Isaiah had foreseen a coming Day of the Lord in which God’s judgment would 
finally be rendered, the righteous vindicated, the wicked punished, and His 
blessing and peace extended throughout the world.  The Lord, as the covenant 
suzerain, would send his Anointed One, His Messiah, to usher in this Day of the 

Lord, since as king He could not let the challenges to His rule exist indefinitely.  
Thus, in This Age there is oppression, sin, and death, but in The Age to Come, 

there would be the Messiah’s rule in place of the oppression by the nations, 
righteousness instead of sin, and life abundant instead of death.  This was the 
eschatological expectation as it became clarified under the Old Covenant. 

The question for faithful Jews was when this Day of the Lord would come.  
The Mosaic covenant anticipated that not only would Israel apostatize and be 
expelled from the land by God’s judgment, but also that she would be restored.  
Biblical details of such a restoration, however, were sketchy beyond the promise 
of renewed fellowship and blessedness with the Lord, both associated with the 
Messiah’s coming.  By Jesus’s time, Israel had indeed been destroyed and 
subsequently returned to the land.  She gained independence from the Seleucids 
only to effectively lose it to the Romans.  The faithful would have had to have been 
left with the question of “Now what?”  The silence of the Lord was deafening, and 
this void of revelation could only mean that one thing was left to be fulfilled, that 
is, the Messiah’s coming.  The Messiah’s advent would mark the End of the Age, 
and hence, usher in the Day of the Lord and The Age to Come.  This is what the 
disciples were anxiously anticipating. 
 

III. The Significance of the Messiah’s First Coming 

Based on their time with Him and their witness to all He did in His 
ministry, Jesus’s disciples were convinced He was indeed the Messiah.  He who 
had proclaimed the advent of the Kingdom, who had healed the lame, who given 
the blind sight, and who demonstrated His authority in disputing with the scribes 
and Pharisees, was the One who would bring in The Age to Come.  This could 

only mean that they were at the End of The Age.  Jesus’s answer to their remark 
about the Temple that Tuesday of Passion Week, however, did not conform to 
their triumphal expectations.  If anything, it threw their certainties into confusion. 

The disciples would not appreciate what was going on until after Jesus had 
been crucified, resurrected from the dead, and ascended into heaven.  With His 
First Coming, Jesus inaugurated the Kingdom and, in being executed in place of 
His people, He satisfied God’s righteous justice and saved them from the Final 
Judgment.  With His ascension, the promised Holy Spirit was poured out in 
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fullness on God’s people and the New Covenant was inaugurated.  If Christ 
accomplished all that in His First Coming, how then should we understand the 
significance of this age? 

The Jewish concept of eschatology held that when Messiah came, His 
Kingdom would immediately be ushered in.  The early Christians, however, 
had to face the fact that Jesus, the Messiah, had departed.  Although the King 
was not physically present, the Kingdom had been inaugurated, and He 
promised to return.  This could only mean that the consummation of the 
Kingdom was yet to come.  It had broken into this world like a resistance 
movement against the powers and principalities and opened up a transitional 

period between Jesus’s First and Second Advents that we 
call the Church Age.  Oppression, sin, and death still 
exist, alongside the beginning of peace with God, 
righteousness, and life eternal. 

It is also the age in which the Spirit of God 
indwells God’s people in fullness.  The Spirit is tasked 
with bringing the world into conviction concerning sin, 
righteousness, and judgment (John 16:8), as well as 
teaching God’s people all things, bringing to 
remembrance all that Christ has said (John 14:26).  In 
short, His responsibility is to grow believers into a 
deepening knowledge of Christ and increasing 
conformity to Christ’s image.  In light of the fact that the 
Spirit indwells believers, this is a constant work.  While 
the Spirit works individually in each believer, He also 
works collectively through all God’s people as well.  
Part of that collective work is to gather the nations into 
Christ’s Kingdom so that it may ultimately penetrate 
every part of the world, every family, and every facet of 
life.  The Church, Christ’s established people, is the 
vanguard of the Kingdom.  As a result of these truths, 
everything that is done in this era has significance in 
moving toward the coming fullness of the Kingdom and 
the direct visible rule of Christ.  The labor, frustrations, 
hardships, struggles, suffering, and pain of this age are 
all for the purpose of advancing Christ’s Kingdom in 

fullness and fulfillment.  This should change how we see the events of our life and 
our times in light of the advance of the Kingdom.  In bearing witness to Christ, we 
a participating in extending the King’s Kingdom to the ends of the earth, waiting 
anxiously for the day when all wrongs will be righted, and we will enjoy eternal 
fellowship with our Lord.  All this provides the backdrop to the Book of 
Revelation.  While Jesus’s disciples during Passion Week were looking for The 

Day of the Lord and The Age to Come to occur in their lifetime, in God’s 
providence it was not to be so.  These expectations were not dismissed, but what 
they meant in the context of this new age that had been inaugurated is what we 
will examine next.

Reflection 

4. What do you think 
is the significance of 
Christ’s First Coming 
in comparison to His 
Second Coming? 
 
5. How are we like or 
unlike Jesus’s 
disciples in terms of 
what we are hoping 
for?  In what ways 
might we need to 
change to have a 
more biblical hope? 
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