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LESSON 2: 

The Coming King 

Key Texts: 2 Samuel 7, Daniel chs. 7 and 9 

I.  Review 

In the previous lesson, the term “eschatology” was defined as the 
“culmination of God’s retributive, redemptive, and restorative work, which 
centers on and is completed by Christ Jesus. “  The biblical narrative does not end 
with the cross, the resurrection or Pentecost, but rather (as Acts 1:1-11 points to) 
with the return of Christ.  It is His return and His Final Judgment that are the 
lynchpins for our hope as Christians and which will be the focus of this course.  
We also discussed how God inculcated eschatological expectations in His people 

from the earliest times in three major ways: (1) By 
suggesting that history was moving toward climax 
through God’s Covenant of Life (Works) with Adam;  
(2) By offering His people the prospect of greater 
communion with Him through the Sabbatical system 
and through the land promises; and (3) By the cycles of 
judgment throughout the Old Testament, that 
crystalized in the prophetic period into the concept of a 
coming Day of the Lord, when God’s enemies would be 
judged and God’s people vindicated. 

II.  Eschatology and the Promise of a King 

Another expectation that is key to the 
development of biblical eschatology is the expectation of 
a coming king and kingdom.  While we in our day are 
awaiting the return of our king, Christ Jesus, it is worth 
remembering that this is not the first time that God’s 
people were waiting for their King.  After God delivered 
His people from Egypt and while they were still in the 
Wilderness, God told them that someday they would 
have a king and described what the requirements would 
be for such a king.  Moses lays these out in Deuteronomy 

17:14-20.  A kingship was established in Israel some 400 years later, and while no 
king fully satisfied the requirements laid out in the Deuteronomy passage, David 
came the closest.  It was with David specifically that God made a covenant, the 
key promise of which was “And your house and your kingdom shall be established 
forever before you. Your throne shall be established forever” ’ ” (2 Sam 7:16).   

Judah misinterpreted this promise to mean that regardless of whether or 
not it was faithful to God, God would always preserve the nation.  We see this 
sense of overconfidence in the latter chapters of 2 Kings and in the prophet 
Jeremiah’s condemnations of the false prophets of his day in the events leading up 
to Judah being sent into Exile.  In this, the Judahites forgot they that were a nation 
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in covenant with God and that if they did not carry out their covenantal obligations 
then the covenant would be broken.  Once the nation was carried into Exile, then 
existential questions confronted God’s people: what would become of this promise 
made to David of an eternal throne and an eternal kingdom?  Were God’s promises 
void?  The answer to these questions would come during the Exile through 
prophecies God gave to the prophet Daniel. 

III.  Daniel’s Eschatological Visions  

The remainder of this lesson will focus on the eschatological visions of the 
prophet Daniel, as these visions are central in the development of biblical 
eschatology that follows.  The Book of Daniel is the Old Testament counterpart to 
the New Testament Book of Revelation in terms of its vivid imagery, but the Book’s 
significance is not dependent just on that fact.  Daniel is the only biblical writer to 
straddle the entire period of the Exile and thus bridge the gap between the 
apocalypse of the destruction of Judah and the remnant that ultimately returned.  
Jeremiah and Ezekiel wrote at the time of the demise of Judah and the early years 
of the Exile, but Daniel was active during the whole period.  When the Babylonians 
moved against Judah—the northern kingdom of Israel has already succumbed to 
the earlier Assyrian Empire—they deported the ruling elite of Judah in two waves, 
in 605 and 597 BC, before finally destroying the nation in 586 BC. Daniel was 
probably a teenager when he was taken in the first wave of deportations and was 
still active by at least 539 BC, at the end of the Exile after the Persian king Cyrus 
conquered the Babylonians (Dan. 1:21).  God’s revelations to Daniel, therefore, 
were words of hope that God’s people needed to cling to regarding their 
restoration and God’s future plans for the nation. 

a. Daniel’s Visions of the Fate of Nations (chs. 2 and 8) 

Daniel’s prophetic career began when he correctly interpreted a dream that 
King Nebuchadnezzar II had regarding a statute with a head of gold, chest and 
arms of silver, belly and thighs of bronze, legs of iron, and feet of clay mixed with 
iron (Daniel 2:19-49).  The different parts of represented a succession of empires, 
beginning with the Babylonian and followed by the Medo-Persian, Greek, and 
ultimately Roman Empires.  Daniel prophesied that in the last of these, the God 
of heaven would set up a kingdom that would not be destroyed (2:45).  A separate 
vision of a ram and a goat, given early during the reign of Belshazzar, partially 
corroborates the vision of the statue with a clear identification by the angel Gabriel 
that the Medo-Persian Empire was to be followed by the Greek Empire under 
Alexander the Great (Dan. ch. 8, esp. 15-22).  Regarding Greek Empire, Gabriel 
foretold Alexander’s opposition to the Persian king, his death by disease, and the 
division of his empire among his generals.  Two other prophecies are central for 
our purposes in this lesson, namely his vision of “One like a Son of Man” in chapter 
7 and his prophecy of the Seventy Weeks in chapter 9.  

b. Daniel’s Son of Man Vision (ch. 7) 

This is an important, but complicated, vision and we will need to walk 
through it carefully.  The vision can be divided into three main sections as follows:  
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1. Daniel’s initial vision (7:1-14);  
2. His first request for an interpretation (7:15-18); and  
3. His request for additional clarification about the Fourth Beast (7:19-27). 

 
While the visions have terrifying elements, each of these sections end on some kind 
of triumphal note (cf. 7:13-14, 18, and 26-27). 

1. The Vision of the Beasts.  Daniel sees four bizarre beasts in succession 
arise from the sea: (1) a lion with eagle’s wings that are subsequently plucked off; 
(2) a bear raised up on one side with three ribs in its mouth; (3) a leopard with four 

wings and four heads; and (4) a fourth beast that defies 
any animal likeness, but it dreadful, terrible, strong, with 
iron teeth, devouring and trampling everything, from 
which came ten horns (7:1-7).  The first three beasts 
would exist for a season, but have their dominion taken 
away (7:12).  Narratively, the conflict in this section is 
focused on the Fourth Beast, and in particular, the 
horns of the Beast.  Verses 8 and 11 focus on this, noting 
that one horn arises from the ten, plucking up by the 
roots three other horns, and speaking pompous words.  
This Beast would be destroyed and given over to the 
burning flame (7:11). 

Juxtaposed against this are the images of the 
Ancient of Days (7:9-10) and the One Like a Son of Man 
(7:13-14).   This is a depiction of Heaven and is described 
in poetic terms.  The Ancient of Days—God Himself—is 
depicted in the setting of a royal court, with myriad 
attendants, and the books of judgment were opened.  
Court is convened (7:9-10).  Approaching the throne is 
One Like a Son of Man.  This is clearly a Messianic figure, 
and the reference to “coming with the clouds of heaven” is 
language typically associated with one who has won a 
great victory.  This figure approaches the Ancient of 
Days and is given dominion, glory, and a kingdom.  The 
terms all have political significance.  Dominion is the 
power or authority to rule; glory is related to the 
legitimacy of rule; and a kingdom refers to a people over 

whom rule would be exercised.  This reward is presumably for an unspecified 
victory that has been accomplished.  Unlike the beasts that had been described 
earlier, the One Like a Son of Man receives a kingdom that will encompass all 
the nations of the world and will be eternal and imperishable.  The title, “Son 
of Man” is one that Jesus uses for Himself more than any other and as we will 
see when we get to Revelation, this image will apply to Him.  The great victory 
that was won He won at the cross. 

2. Daniel Seeks an Interpretation.  This second section is an elaboration 
on the first section.  When Daniel asks for an explanation, he is told that the beasts 
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represent different kings, but the implication is that the “kings” are representative 
of different kingdoms or empires (7:17).  The history of biblical interpretation of 
this passage going back to antiquity has generally viewed the first three beasts as 
representing the Babylonian, Medo-Persian, and Greek (Alexandrian) empires, 
although commentators have not been entirely unanimous.  This is consistent with 
the visions given in chapters 2 and 8 of Daniel. 
 

• The winged lion was clearly a symbol of the Babylonian Empire in 
antiquity.  The idea that his wings were plucked, and he stood as a man 
with a man’s heart may be a reference to Nebuchadnezzar’s experience in 
chapter 4 of Daniel, when he was driven to madness for his hubris, but was 
then restored to sanity when he repented. 

 

• The fact that attention is drawn to the bear being lifted up on one side has 
often been understood by commentators as highlighting an empire that 
had two sides to it.  That certainly was the case with the Medo-Persian 

Empire.  The three ribs in its mouth may be three major conquests, that of 
Lydia (546), Babylon (539) and Egypt (525). 

 

• The leopard with two sets of wings suggests an empire that grew extremely 
rapidly, and that was clearly the case with the conquests of Alexander the 
Great: between 336 and 325 BC Alexander conquered most of the known 
world.  Upon his death in 323 BC, Alexander’s Greek Empire was divided 
among his four generals, hence the reference to the “four heads” of this 
particular creature. 

 
Lest he get too fixated on the beasts, the interpreter draws Daniel back to 

fact that “the saints of the Most High shall receive the kingdom, and possess the kingdom 
forever, even forever and ever” (7:18).  Per 7:13-14, it was the One Like a Son of Man 
who received such a kingdom, so the interpreter’s statement here necessarily joins 
the two.  The most natural interpretation is that the saints will possess such a 

kingdom through the triumph of the One Like a Son of Man.  The Son of Man is 
a king representing a godly kingdom just as the beasts are kings representing 
ungodly kingdoms. 

3. Daniel Requests Additional Clarification on the Fourth Beast.  The 
Fourth Beast of Daniel’s vision is not likened to any animal and defies easy 
categorization.  Daniel was confused by this and commentators since then have 
likewise been confused.  Given the interpretation of the image of the statue in 
Daniel ch. 2, it is plausible that the Fourth Beast represents the Roman Empire.  
Daniel’s interpreter notes that the Fourth Beast is a kingdom like no other, 
devouring the whole earth, trampling it, and breaking it into pieces (7:23).  Rome 
certainly fits that description.  Even under the emperors, Rome was a much more 
complex empire, driven less by a single charismatic individual and operating with 
different institutions of power all vying with one another.  Rome’s conquests were 
also integrated much more thoroughly into the fabric of its empire, which gave it 
a resiliency far greater than any empire before it.  Rome represented not only 
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imperial rule, which the other empires also exhibited, but really a world system; 
that system has morphed into what is now Western civilization and in the 
subsequent centuries hence has come to influence the entire globe. 

From this empire will come ten “horns.”  “Horns” are a symbol of power, 
and Daniel’s interpreter describes them as ten kings, followed by an another who 
will be different from the others and who will subdue three kings (7:24).  It will be 
this last king who will lift himself up against God Himself and persecute God’s 
people (7:25).  Many commentators have tried to identify specific Roman 
emperors, but with little consistency or consensus.  The pomposity and 
arrogance of this king suggests that he is the Anti-Christ.  The lack of a clear 
identification may suggest this final eschatological Anti-Christ has not yet 
emerged, although it is undoubtedly clear that from Daniel’s day onward there 
have individuals who have been forerunners, displaying the same kind of 
insolence toward God and hatred toward His people. 

As with the two prior sections, however, Daniel’s interpreter does not 
leave things on a fearful note.  Instead, he reminds Daniel, going back to the 
heavenly courtroom setting, that the court—that is, the Ancient of Days—will take 
away the dominion of this rebellious figure, consuming and destroying him 
forever (7:26).  The result of that decree will be for all the kingdoms of the world 
to come under the dominion of the heavenly everlasting kingdom of the saints 
(7:27), which was given to the One Like a Son of Man.  The clear take away from 
this chapter, then, is that despite the beastly kingdoms of this world, despite 
arrogant and ungodly leaders and even despite the persecution of God’s people 
for a time, there will be a Messiah to come, a One Like a Son of Man, who will 
secure a triumph that will earn Him an everlasting kingdom and that God’s 
people will receive such a kingdom through Him. 

c. Daniel’s Prophecy of the Weeks (9:24-27) 

Another key prophecy of Daniel is the prophecy of the 70 weeks in Daniel 
9:24-27.  Daniel no doubt was aware of Jeremiah’s prophecy that Judah would be 
in Exile for 70 years (25:11-12) and of Isaiah in 45:1-7 that God would send an 
anointed deliverer of his people named Cyrus.  When the Persian king Cyrus the 
Great conquered Babylon in 539 BC, he fulfilled those prophecies.  Yet Daniel also 
recognized at the time that the Exiles had not manifested the faith or the 
repentance necessary for God’s restoration of them.  This prompted Daniel to 
undertake an extensive intercessory prayer on the part of God’s people (Dan. 9:1-
19), during which the Angel Gabriel gives him the prophecy of the “70 Weeks” 
(Dan. 9:20-27). 

This prophecy is probably one of—and perhaps—the most difficult 
passages to interpret in the Old Testament because of ambiguities within the text, 
ambiguities reflected even in significant variations among English language 
translations of the text.  Nevertheless, the structure of the four verses of this 
prophecy is clear: 
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1.  Overview: The Purpose of the Seventy Weeks (Dan. 9:24) 
2.  Two Periods, with an Emphasis on the Seven Weeks (9:25) 
3.  After the 62 Weeks: The Messiah Cut Off, the Final Week, and the 

Covenant (9:26-27) 
 
The Hebrew given in 9:24 for “weeks” literally means “sevens,” and can be 
interpreted either as a “week” or simply as a unit of sevens.  Context also argues 
for seeing the “weeks” as specific time periods, and at the time that Daniel 
received the prophecy, he was already thinking about the 70 years of exile 
prophesied by Jeremiah.  The “weeks” are really “years.” 

1. The Purpose of the Seventy Weeks.  Dan. 9:24 provides an introduction 
and overview to the whole section, and two things are worth noting.  First, the 

seventy weeks is a new and unitary period; there are no gaps suggested in this.  
Second, Gabriel lays out six distinct purposes that God will achieve throughout 
the totality of the period for His people and His holy city of Jerusalem: (1) “to finish 
transgression;” (2) “to make an end of sin;” (3) “to make atonement for iniquity;” (4) “to 
bring in everlasting righteousness;” (5) “to seal up vision and prophecy;” and (6) “to 
anoint a most holy [thing or place].”  The first three purposes address the question 
that Daniel was wrestling with in his prayer to God earlier in the chapter: how can 
there be a restoration of God’s people, when God’s people are sinful?  The short 
answer is that God will address the sin issue completely.  We know that this 
happens in Christ’s work on the cross.  The second three purposes go beyond the 

forgiveness of sins to show God pouring out His grace.  This, too, is 
accomplished by Christ and carries the connotation of finality.  With the last 
purpose, we know from Matthew’s Gospel that upon Christ’s death the veil of the 
Temple was torn in two, symbolizing that access to Heaven is opened up to God’s 
people without the mediation of the priesthood.  Christ’s meditation is sufficient 
all’s God people for all-time henceforth. 

2. Seven Weeks and Sixty-Two Weeks.  The NKJV (and with it, the King 
James Version, the New American Standard Version, and the New International 
Version) puts both of the time frames up front (“seven weeks and sixty-two weeks”) 
and this is a more literal rendering of the text.  The ESV (and with it, the Revised 
Standard Version and the New Revised Standard Version) breaks the time periods 
into two sentences, associating the coming of an anointed one with the seven 
weeks period and the rebuilding of Jerusalem with the 62 weeks period.  This is 
less literal and introduces a particular interpretation into the text.  The NKJV 
translation introduces the twofold division, and then focuses the rest of the verse 
(starting with “the street…”) on what is associated with the seven weeks, namely 
the rebuilding of Jerusalem.  Verse 26 associates the Messiah with the 62 weeks.  
By breaking things up the way it does and introducing punctuation where there 
originally was none, the ESV confuses and even reverses this association. 

The dating of the weeks begins with a decree going out for the 
reconstruction of Jerusalem, and establishing this date is key to interpreting the 
prophecy.  After Cyrus captured Babylon in 539 BC, he issued a decree allowing 
the Jews to restore the Temple in Jerusalem (Ezra 1:2-4), and this was reiterated by 
Darius I (Ezra 6:1-12).  This rebuilding was done by Zerubbabel on a small scale 
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and was completed by 516 BC.  It was one thing to rebuild the Temple, but it would 
have been politically more risky to rebuild the city of Jerusalem itself, since that 
could be seen as trying to rebuild the nation and thus throw of Persian rule.  King 
Artaxerxes I, however, authorized the Jewish scribe Ezra to begin rebuilding 
Jerusalem itself in 458 BC and another Jewish official in the Persian court, 
Nehemiah, arrived in 445 BC to direct the rebuilding of the city walls, amidst 
hostility from non-Jewish local inhabitants.  Thus, the decree referenced in 9:25 is 

probably the charter given to Ezra in 458.  Forty-nine years later (“seven sevens”) 
was 409 BC, by which time the restoration of not only the city walls but also of the 
city itself more fully was completed.  Sixty-two “sevens” (434 years) comes to AD 
25, or about the time of Jesus’s baptism and the start of His earthly ministry. 

3. The Last Week.  Dan. 9:26-27 describe the last “week,” which if the above 
dating is correct would have been from AD 25 to 32.  It is important to see these 
verses as containing parallelisms, with verse 27 elaborating and extending on 
what was outlined in verse 26.  There are two parallelisms in these verses: one 
regarding the Messiah and one regarding the people of the prince who is to come 
who will destroy the city.  With the Messiah, he will be cut off and isolated (v. 26) 
but at the same time he will strengthen the covenant and put a stop to sacrifice and 
offering (v. 27).  This certainly was true of Christ, who was crucified and 
abandoned by His disciples.  His atoning death midway through this seven-year 
period (around AD 30), however, put an end to all the Temple sacrifices.  As for 
the people of the prince who is to come, this is harder to discern, but the utter 
destruction of the city does point to the Romans, albeit beyond the period of AD 

25-32.  “Prince who is to come” was probably the 
Roman general Titus, who destroyed Jerusalem and the 
Temple during the Jewish War of AD 66-70.  This is the 
abomination of desolation.  In this regard, the Roman 
action would have been the denouement what Christ 
accomplished with His death and resurrection. 

This interpretation better explains the text 
than the more common Dispensational one, which is 
overly complicated relies on a number of 
assumptions unsupported by Scripture.  That 
explanation uses a later start date and other 
assumptions, which have the effect of pushing the end 
of the 62 weeks to AD 32, the end of Christ’s earthly 
ministry.  It assumes without any Scriptural support 
that because the Jews rejected Christ as their Messiah 
the prophetic clock stopped between weeks 69 and 70 
comprising the entire Church Age.  It reads verses 26 
and 27 as applying to the Anti-Christ instead of the 
Messiah and sees the Last Week as a seven-year 
tribulation period preceding Christ’s return. 

 

 

Reflection 

5. How do the 
prophecies in Daniel 
chs. 7 and 9 address 
the needs of God’s 
people at the time?  
What does this tell 
you about God’s 
purposes for 
prophecy?  How 
should this be an 
encouragement to 
you? 
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IV.  Summary Conclusion 

It must be remembered that these prophecies from Daniel were not given 
to supply the proof texts for a complicated schema of eschatology.  They were 
originally given to answer questions facing God’s people at the time.  In 
response to the question as to what to make in light of the Exile of God’s promise 
to David about a throne and a kingdom that would last forever, the Son of Man 
prophecy indicated that there would be a Messiah to come who would establish 
His kingdom forever.  The Seventy Weeks prophecy provided specifics to God’s 
people about when that would happen, while also foreshadowing the rebuilding 
and subsequent destruction of Jerusalem, some kind of cutting off of the Messiah, 
and an end to sin and sacrifice.  All of these things point to Christ Jesus and His 
work.  God would fulfill His promises and God’s people were to look forward to 
the Messiah to come who would judge the nations and finally set all things right.  
These expectations were present among Jesus’s disciples and Jesus would speak 
to them about the coming Kingdom in His discourse on the Mount of Olives 
during the week of His passion. 

 

 

 


